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EDITORIAL

Languages are not isolated phenomena. They have their descendants as well as
antecedents. Likewise, Sanskrit language is also not an isolated language. It has its antecedents
as well as consequences. The antecedents of Sanskrit are immediately Vedic and remotely
Indo- Iranian and still more remotely Indo- European. So, linguistically the Indo- European
(IE) is the parent language of Sanskrit. The linguistic name of Sanskrit is OIA ( Old Indo
Aryan) which belongs to the Indic group of the IE family of languages.

Besides Indo -European and Indo-Iranian, several other factors are also responsible for
the formation of the Old Indo Aryan i.e. Sanskrit. The present state of Sanskrit is a combination
of all these factors. So, different stages of the development of OIA are Indo-European-> Indo-
Iranian-> Pro Indo Aryan -> Spoken Sanskrit > Vedic -> Classical Sanskrit -~ Modern Sanskrit.

Sanskrit stands at the head of all the Indian languages of Aryan origin. It is the
inexhaustible source of all kinds of knowledge of the ancient religion as well as mythology,
history and ethnology, philosophy, law, ethics, science and technology, ayurveda, astronomy,
mathematics, art, architecture and many more. There is no aspect of life that is not found in
Sanskrit literature. It is a store house of the glorious cultural heritage of India with varied
uniqueness.

The Department of Sanskrit, B. Borooah College has also tried to focus on the different
aspects of Sanskrit Literature through different mediums. The research journal of the department
is one of them. The department of Sanskrit is very happy to present before you the fourth
volume of SRJAN, A Biennial Peer Reviewed Research Journal. This research journal is a
platform for publication of research papers on various aspects of Sanskrit literature. The present
issue tries to provide insight on the subjects like Vedic, Classical Sanskrit Literature, Modern
Sanskrit Literature, Polity, Yoga ,Gita and many more. Hope, the published research papers
will be able to draw the attention of the readers from various disciplines.

We owe a special word of gratitude to all the learned contributors for their scholarly
papers without which it would not have been possible to bring out this volume. We offer our
heartfelt thanks and gratitude to the esteemed members of the advisory board for their help and
advice. We are also very grateful to the office of the B Borooah College for granting financial
assistance. We convey our sincere regards to our principal Dr. Satyendra Nath Barman for his
support and encouragement. We would also like to thank press Grafix, Hedayetpur, Guwahati
for their utmost care in printing out the journal. Let us not forget to beg apology for any kind of
mistakes made in the process of editing.

Dr. Kalpita Bujarbarua
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Morals Imparted by Mahakavi Kalidasa

Prof. Shrutidhara Chakravarty

Kalidasa is considered to be one of the greatest poets of the world. This great
writer flourished in c. 4th century A. D. in India. He authored two Mahakavyas, two
Khandakavyas and three Rupakas (dramas).

People of all time have adored Kalidasa’s writings as his style of writing is very
lucid and his compositions are full of Rasa. But his greatness lies also on the fact that
the morals imparted through his writings are universal in nature. These messages
regarding different aspects of human life are applicable even to the present day modem
world. It is not possible to cover all the aspects regarding which Kalidasa has imparted
morals, only in few pages. Hence, few aspects namely, relationship between man and
nature, concept of love, one’s relationship with other people around him and a positive
attitude towards life are taken up for study in this paper.

On Relationship between Human being and Nature: Kalidasa advocates for a
harmonious co-existence between human being and Nature. His Kumarasambhava starts
with a benediction and description of the Himalaya, the highest mountain of the world.
He says:

‘In the northern side there lies the Himalaya, the king of the mountains, which is
the abode of gods and which spreads up to the ocean in the eastern as well as the
western sides, as if it is the balance to weigh the world.”!

The Himalaya is depicted in the said Mahakavya as the father of Parvati (means
daughter of Parvata, i.e., mountain), the wife of Lord Siva. Thus, the great mountain
plays a major role in the work.

In the Abhijiianasakuntalam it is seen that the heroine Sakuntala is closely
connected with Nature. From her name itself it can be known that she was protected by
sakunta, i.e., bird just after her birth, when she was abandoned by her mother Menaka.?
This story is found in the Mahabharata® also. She has grown up in the hermitage of sage
Kanva, by the river Malini, in the lap of Nature. She has treated the flora of the hermitage
as her siblings. She does not take a drop of water before watering them, does not pluck
even a leaf to decorate herself, though she loves to do so, and becomes very happy to
see them having flowers.
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Cf  patum na prathamam vyavasyati jalam yusmasvapitesu ya
nadatte priyamandana, pi bhavatam snehena ya pallavam /
adye vah kusumaprasitisamaye yasya bhavatyutsavah
seyam yati sakuntala patigrham sarvairanujiayatam 114

In fact the aforesaid verse is a speech of sage Kanva, whereby he addresses the
flora of the hermitage at the time of his daughter Sakuntala’s departure from the hermitage
to her husband’s house, and Kanva here requests the flora of the hermitage to permit
Sakuntala to do so. This shows that Sakuntala has been reared up in the lap of Nature
and the wise sage while giving adieu to Sakuntala has not forgotten to make reference
of it. The sage gives due respect and thereby expresses his gratitude to the Nature as it
has great contribution for sustenance of entire mankind. Through this Kalidasa has
made an endeavour to depict the close relationship of mankind with Nature.

It is quite surprising that as if in return of such respect and affection from Sakuntala,
the trees give her all the needed attire and ornaments to dress up like a bride.> This
suggests that if people take care of Nature and nurture it with love and affection the
Nature also reciprocates in abundance for sustenance and development of the entire
mankind.

Fauna of the hermitage of Kanva is also attached to Sakuntala. She takes due care
of the animals when they are sick. She nurtures them taking them to be her own children.®
While she is taking leave from the hermitage and starts her journey to her husband’s
home, entire animal folk of the hermitage can sense it and becomes grief stricken. Cf.
Sakuntala - vaccha! kim sahavasapariccainim mam apusarasi. acirappasiidae jananie
vina vaddhido evva. danim pi mae virahidam tumam tado cintaissadi,’

Just like Sakuntala of the AbhijAanasakuntalam, Yaksapatni, the heroine of the
Meghadiita. also takes care of the Mandara tree of her home considering it to be her
own child.?

A beautiful description of Yaksapatni playing with a pea-cock, making it dance
by clapping her hands, is found in the Uttaramegha portion of the Meghadiita.’ In
another description it is found that Yaksapatni is sharing her grief with a domestic bird
behaving with it like a close friend.'"

In the Rtusamhara it is shown as to how change of six seasons influences the
mood and bchaviours of every living being including human being, animal kingdom
and the plants. Mankind being creature of the Nature should be aware of this above
mentioned influence and maintain a harmony among all the creatures of the Nature.

Likewise, Kalidasa has painted beautiful pictures of harmonious co-existence
between Nature and human being in his Abhijianasakuntalam also. In the first act of
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the drama it is found that Sakuntala is united with Dusyanta, the hero of the play at the
hermitage of sage Kanva, in midst of Nature. It seems as if Nature is an integral part of
the life of Sakuntala. In the fifth act of the play, when Sakuntala meets Dusyanta at his
court, Nature is no more there at the background. Hence, the situation is completely
different there. Sakuntala is rejected there by her husband Dusyanta, She has faced
severe humiliation from all quarters, even from her own people, viz., Gautami,
Sarngarava and Saradvata. In the seventh act Sakuntala is reunited with Dusyanta in the
hermitage of sage Marica. There again Sakuntala is found being in the midst of Nature.
According to the cannons of Sanskrit Poetics, one of the major aims of creating a
literary composition is to impart knowledge or moral through entertainment. Thus,
from the Ramayana we get the moral that one should be like Rama and not like Ravana,
tat kanteva sarasatapadanenabhimukhikrtya, ramadivadvartitavyam na
ravanadivadityupadesam ca yathayogam kaveh sahrdayasya ca karotiti sarvatha tatra
yataniyam."" In a Dhvanikavya, which is considered to be the best category of Kavya,
morals are generally imparted indirectly as a suggested sense. Through the story of
Sakuntala, Kalidasa has given message suggestively that when mankind is having a
harmonious coexistence with the Nature, the mankind is having a safe and sound life
with a happy and healthy environment, just as the life of Sakuntala, seen in the first act
of the AbhijAanasakuntalam. But whenever such harmonious coexistence perishes,
mankind as well as the whole world has to face devastating and horrendous effect of
such imbalance, just as Sakuntala has to in the fifth act of the drama, where she is no
more under the protection of the Nature. Thus, through the story of Sakuntala the great
poet is warning the mankind about the devastating effect of destruction of natural
resources through which ecological imbalance is produced. Probably that is why Kalidasa
has started all his dramas with a benediction of Lord Siva, who is the symbol of
auspiciousness and well-being (marigala), and has eight forms which are nothing but
different components of the vast Nature around mankind, viz., earth, water, fire, air,
ether, the Sun, the Moon and the priest who is employed to perform sacrifices. '?
Entrance of Dugsyanta at the very first act of the AbhijAanasakuntalam is shown
while he is chasing a deer. He is about to pierce the deer with his arrow. At that moment
enters an ascetic who bars him from doing so. Addressing Dusyanta the ascetic says -
‘O king! This deer belongs to the hermitage. Do not kill him. You should not pierce the
deer with your arrow, because your arrow to him will be like fire to a heap of cotton.
How can there be a comparison between this delicate deer and your arrow, which is as
deadly as thunderbolt?”’"* Obeying the said order-like statement of the ascetic, Dusyanta
lowers down his weapon. At this gesture of the king, the ascetic praises him and says
that his weapon should be used for protecting the world, and not for destruction. '
Such entrance of Dusyanta bears a lot of significance. It is generally accepted
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that this entrance is symbolic. Here the deer symbolizes Sakuntala, It is indicated that in
the story, which is about to be unfolded in the following events, Sakuntala will be in
danger because of Dusyanta. But some other important messages are also given through
it. Kalidasa while asking king Dusyanta, through the mouth of the ascetic not to kill the
deer, has given the message that we should not destroy flora and fauna in view of
protecting and preserving the ecological order on this planet. Otherwise, creation will
come to an end forever. The poet has also conveyed the message that the ruler of a
country should not misuse his power and his weapons. He should maintain utmost
restraint in exercising his power for the welfare of all living beings. Otherwise, he will
cause destruction and untold miseries of this living world. This message has a great
relevance to the modern world of nuclear power also.

It is worth mentioning that though the modern world has come to know the fact
that a plant also has life only after Indian scientist Sir Jagadish Chandra Bose scientifically
proved it in the 20™ century, Indian scholars knew about it since Vedic period. For
example this view has been clearly depicted in the following lines of the
Chandogyopanisad :

asya somya mahato vrksasya yo mile ’bhyahanyajjivan sravedyo

madhye’bhyahanyajjivan  sraved yo’gre ’bhyahanyajjivan sravet, sa esa

Jjivenatmananuprabhiitah pepivamano modamanastisthati.”

In a later period, works like the Manusmti’® and the Mahabharata' also have
echoed clearly the same view that the plants have life. Kalidasa in his Vikramorvasiva
expresses this view suggestively. In this play it is said in the fourth act that because of
the curse of sage Bharata Urvasj, the wife of Pururavas has been turned into a creeper in
the forest called kumaravana, where entry for female is prohibited. Being engrossed in
deep sorrow due to the separation from his beloved wife, king Purtiravas roams about
in the forest in search of her. When ultimately she regains her original form, she then
expresses that as a creeper she could sense the sorrow of her husband.

Cf. abbhantarakaranae mae paccakkhikidavuttanto kkhu maharao'

Thus, it is suggested here that a plant has life and feelings. The poet also states in
the Kumarasambhava that a tree once planted, should never be destroyed though it is of
no use. Cf. visavrkso pi samvardhya svayam chettumasampratam®.

It is to be noted that the discovery of science and technology has led the mankind
to forget the contribution of Nature and for a better standard of living the mankind has
caused wanton destruction of Nature without considering the outcome of such a deed.
But, the mankind has of late realized its folly that without Nature it cannot exist on this
planet. Destruction of Nature will cause ecological imbalance and ultimate annihilation
of mankind from the surface of this beautiful earth. The disappearance of many species
of birds, animals and plants is a conclusive evidence of it. Therefore, being aware of it
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the world body - UNO, which came into being in the middle of the last century, has
already taken some measures to protect and preserve the Mother Nature to keep the
ecological balance for sustenance of all the creatures including mankind. In our country
also by appropriate constitutional amendments it has been made a fundamental duty
for the citizens to preserve and protect the Nature. For success of this mission, awareness
of the general mass regarding the importance of preservation of Nature is a must. To
popularize this mission people should be inspired by the teachings and morals imparted
by our great sages and poets like Kalidasa.

Concept of love: love or Srigara is invariably the principal sentiment in all the
works of Kalidasa. But the delineation of love in his poems and dramas is not merely
for the sake of itself. In his writings love is connected with a definite ideal. The ideal is
that pure love is far above the mere considerations of physical beauty. In the interest of
this ideal, it is shown in the Kumarasambhava that even being a goddess, Parvati had to
practice austere penances to win the heart of Lord Siva.

The poet says: ‘when Parvati found out that it was not possible to win the love of
Siva with mere physical beauty, she decided to win it by performing penances. Otherwise,
how could such love and such a husband be won??

According to the poet, love must always be associated with a sense of service to
the society. While in love, one must not forget one’s basic duties. Otherwise, one has to
face severe consequences, This ideal is depicted through the story of Sakuntala in the
Abhijhanasakuntalam as well as of the Yaksa of the Meghadita. 1t is shown in the
beginning of the fourth act of the AbhijAanasakuntalam, that Sakuntala is engrossed in
deep thought of her husband Dusyanta, who has gone back to his capital leaving her
behind in the hermitage of sage Kanva, with a promise that he will call her to his capital
within a short period of time. At that moment, there comes the sage Durvasa begging
alms. The duty of receiving guests in the hermitage is assigned to Sakuntala. But she
fails to attend to her duty as she is preoccupied with the thought of her husband and
remains unmindful to listen to the call of the guest. It is a negligence of duty on
Sakuntala’s part. Hence, she has been punished or that by the curse of the sage Durvasa.
Cursing her he says - ah! atithiparibhavini /

vicintayanti yamananyamanasa tapodhanam vetsi na mamupasthitam /

smarisyati tvam na sa bodhito 'pi san katham pramattah prathamam krtamiva.ll *!

Hereby it is said that the person about whom Sakuntala is thinking neglecting her
duty of receiving the guest, will forget her, just as a lunatic forgets his previous deeds.

Likewise, Yaksa has been cursed by his master Kubera, as he has neglected his
duty. As a result of the curse of his master, he has been separated from his beloved
newly-wed wife for full one year. He loses all his special qualities of a demigod and has
to live in the secluded hermitages of Ramagiri.>
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The great poet expresses that in pure love, the affection between the couple
enhances during separation. Thus, the Yaksa in the Meghaduta says: iste
vastunyupacitarasah prcemarasibhavanti®®, meaning thereby that (in separation) the
affections with the taste for the desired object heightened, become accumulated into a
heap of love.

Such morals regarding love can be very useful lesson for the youngsters of the
present- day society.

One’s relationship with other members of the family: Kalidasa has expressed
his ideals regarding one’s relationship with other members of the family in several
places of his works. Here only one instance has been taken up as an example. In the
Abhijiaanasakuntalam, when Sakuntala leaves the home of her foster father Kanva and
proceeds to her husband’s home, she has been advised by the father as to how she
should behave with the members of her husband’s family.

Kanva advises his daughter Sakuntala, ‘you serve your elders; behave with your
cowives just as you do with your dear friends; when your husband is angry with you,
then do not quarrel; be compassionate to your domestic helpers and do not boast up on
your fortune. A damsel having such qualities can attain the status of a house-wife (grhini
i.e. the chief lady of a household), but one who behaves otherwise brings bad name to
the family.*

A family is the smallest unit of a society. Peace and happiness in a family is most
essential. Otherwise, it will effect the society. A horne is the abode of shelter, peace and
happiness for an individual. Therefore, every member of the family should endeavour
to keep the peace and harmony intact in the family. For that tolerance to each other is a
must. This aspect has been emphasised by the poet in the said verse.

In the modem life-style people go through many stresses and strains, and due to
lack of understanding and tolerance between the couples the relationships break up in
many cases. If the aforesaid morals and teachings are adhered to, then a family can be
a place of peace. harmony and happiness and thus the society also can prosper.

A positive attitude towards life: Kalidasa was an optimist. Hence. all his works
contain a message of hope and positivity. All of them depict happy ending. In the
Abhijianasakuntalam after a gap of several years of separation, Dusyanta and Sakuntala
are united at the hermitage of Marica. In the Vikramorvasiya it is found that at the end
of the play king Purtravas and his wife nymph Urvasi are united with their son Ayus
after a gap of many years. Kumarasambhava depicts the story of win of the gods over
the tyranny of the demons. Likewise, the whole story of the Meghadiita seems to be a
journey from pessimism to optimism. At the very beginning of the poem the Yaksa is
described as being depressed at the sight of the piece of cloud as he thinks that it would
not be possible for his delicate wife at distant Alaka to bear the agony of separation
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during the rainy season and she might succumb to death. But Yaksa takes the positive
side of the appearance of the cloud and thus, appoints him as his messenger to his
beloved wife and sends her the message of hope that they will be united after four
months and these few months will pass in the blink of an eye. The Yaksa requests his
wife to have patience with the words:

sapanto me bhujagasayanadutthite sarngapanau

Sesanmasangamaya caturo locane milayitva />

Through the speech of Yaksa the great poet delivers the message of hope to the
world that one should never lose courage even at the time of suffering, because happiness
or sorrow are bound to change as man’s condition of life goes up and down in the
manner of the felly of a wheel. He says:

kasyatyantam sukhamupanatam duhkhamekantato va

nicairgacchatyupari ca dasa cakranemikramena /*°

It is interesting to note that for giving such useful messages in the Meghadiita the
poet has used the alamkara called arthantaranyasa. Arthantaranyasa has several varieties
as shown by the poeticians.?” Among those Kalidasa has used the variety where a
particular statement is supported by a general statement. This variety is the apt one to
impart morals. But in a suggestive way it also depicts a journey from narrowness to
broadness or in other words, from negativity to positivity.?® In the poem itself, the poet
suggestively says to himself to move ahead in the journey of his academic life steadily,
avoiding carefully the harsh criticism of his rivals like Dinnaga.? Through such
expressions the poet has depicted the message of positive attitude towards life very
successfully.
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Personification of Nature and Protection of the
Environment as Revealed in the Mahabharata :
Its Relevance

Dr. Mausumi Bhattacharjee

Abstract

The Mahabharata as a treasure-house of knowledge reveals the fact
that man and nature are not two different units, but both are the parts of the same
entity. Vedavyasa has sent the message that the welfare of the human beings depends
on the preservation of the environment and ecological balance. Vedavyasa has
tried to expose his ideas through the concept of personification of various natural
objects. The references of personification are available in the Adi, Sabha, Vana,
Udyoga, Santi, Anusasanaparvan, etc., where it is found that nature even played
the role of important characters and interacted with the human beings. This idea
of personification of natural objects reveals the innovative thoughts of Vedavyasa
in the field of Ecology. Vedavyasa might have adopted this allegorical and fanciful
way of communication to educate the masses the interrelation of living and non-
living objects of nature.

At present, people being overwhelmed by the affluence of the so-
called modernity, have failed to give sufficient justice to nature and thereby isolating
themselves from nature. As a result, human-nature conflict has been creating severe
environmental challenges before the living beings. As the welfare of the human
beings depends on the preservation of the environment, it is the moral responsibility
of the human beings to protect the animals, trees, birds, mountains, rivers, oceans,
etc., for their own protection.

In this paper an effort has been made to expose the environmental
thoughts of Vedavyasa, veiled under the concept of personification of nature to
create awareness among the masses that protection of animate and inanimate objects
of the environment are equally important for the sustainability of the living beings
in this planet.

Keywords: The Mahabharata, personification, interrelation, preservation.
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Introduction :

The Mahabharata remains as one of the most resourceful sources of knowledge in the
world, especially in the Indian subcontinent for thousands of years. As a perennial source of
environmental knowledge this epic has been explored by the divers of knowledge from a very
early period. In this epic, we find that the imaginary and innovative ideas of Vedavyasa have
been integrated with ecological ideas that suggest the existence of mutual understanding among
various objects of nature. The Mahabharata has sent the message that continuous development
of the society is possible only through the protection of the living and non-living objects of
nature. This perception of development has a very ancient root extending up to the Rgvedic
era. The available records of the Vedic period give numerous descriptions of natural objects
and their relationship with the human beings. The seers of ancient India proclaimed that nature
is the constant companion of the living beings. The basic concept of environment continued to
be a matter of religion and spirituality from early days. The Atharvaveda has declared that the
Earth is our mother and we are her offspring: 'mara bhiimih putro'ham pyrthivyall.! This has
been clearly explained in the essay, 'Vedesu Paryavaranam', written by Rakesh Sastri, published
in the journal Samskytamarnjari: "....bhmerema matrsvarupa posika mamatamayi ca vartate.
esa asmabhyam jivanaya matyvat sarvam dadati. ato'smabhirapi asyah samrakasnam sadaiva
putravat sajjo bhiitva karaniyam".? This means that the Earth nourishes us and protects us like
mother. As a mother she offers everything needed for our survival. Therefore, we should also
protect her as her offspring. Likewise, the descriptions found in the Mahabharata also give
evidence to the fact that human beings enjoy pleasures of life so long they live in harmony with
nature. Vedavyasa, the composer of the Mahabharata, followed the path of the Vedic seers and
wrote in great details on animate and inanimate objects of nature and their relation with the
human beings.

Objective of the Study :

In this paper an attempt has been made to unfurl the concept of personification of nature
as revealed in the Mahabharata and the environmental thoughts of Vedavyasa, associated with
it. Here an endeavour has been made to unveil the environmental perceptions from allegorical
expressions and relevance of these concepts in the modern world.

The objectives of this paper may be mentioned below:

(i) To create awareness among the masses that preservation of the environment is essential
for the existence of the living beings.

(ii) To explore the great heritage of environmental knowledge for minimising the present
environmental problems.

(ii1) To change the materialistic outlook of the people towards nature for the sustainable
development of the society.
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Methodology :

In this paper required data have been collected from original Sanskrit texts and other
secondary sources like books, journals and internet.

Concept of Personification and Its Antiquity :

Personification means attributing human characteristics on some objects other than human
beings. When human qualities are imposed on an object, it becomes the embodiment of a
person. Generally, the natural objects were personified by the Vedic seers, philosophers and
writers to give a message that all the creations of this world have a special significance and
there exists a subtle ecological relationship between mankind and other living and non-living
objects. It may be true that Ecology as a separate discipline was not conceivable during the
time of the Vedas, but nature was considered as a living entity that always looked after our
welfare. The seers of the Vedas showed their gratitude to nature by personifying the physical
objects of nature as the symbols of different divine powers. They attributed the status of gods
to natural objects like Agni, Vayu, Strya, Aditya, etc. Likewise, Usa, Prthivi, etc., were eulogised
as goddesses. Thus, natural objects are deified in the Vedas. A. A. Macdonell, in his book, 4
History of Sanskrit Literature, has mentioned: "The higher gods of the Rgveda are almost
entirely personifications of natural phenomena, such as Sun, Dawn, Fire, Wind".? In the Rgveda
the description of thirty-eight gods are directly or indirectly associated with the various elements
of nature. That the gods are the representatives of various components of nature has also been
enumerated in the Yajurveda as: 'agnirdevata vato devata sirya devata candrama devata
vrhaspatirdevatendra devatavaruga devata'* [English Translation: Agni, Vayu, Strya, Candra,
Vrhaspati, Indra and Varuna all are considered as the Gods.]

Significance of the Concept of Personification of Nature in the Mahabharata :

The idea of personification of natural objects in the Mahabharata reflects the innovative
thought of Vedavyasa, in the field of Ecology. In this epic, the sentiment of mutual respect is
reflected in the relation between human beings and nature. Here animals and natural objects
talked, moved and worked like human beings. In this epic, we get the descriptions of the
human origin of snakes, fish and rivers as the mothers of human beings, marriage between a
human being and a frog, a serpent practising austere penance, etc. This may be elaborated with
the help of a few references available in the Adiparva of the Mahabharata.

Once Kasyapa, being pleased with both of his wives, Kadru and Vinata, wanted to reward
them by offering boons. Kadru then desired one thousand snakes as her sons and Vinata wished
two sons possessing enormous strength. Kadru, being a human being, desired to be the mother
of one thousand snakes. It is difficult to believe the human origin of the snakes, as it is beyond
the law of nature. So, we have to dive deep into the philosophical idea behind this incident.
This signifies the correlation of human world and animal world.

It is stated in the Adiparva that the sage Kadyapa was the father of the king of birds, i.e.,
Garuda:
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'kasyapasya dvijatesca katham vai paksirat sutaly
Adhrsyah sarvabhiitanamabadhyascabhavat katham//®

[Translation: Why had Kashyapa, a Brahmana, the king of the birds for his son? Why
was he invincible of all creatures and indestructible of all?]°

In this parva, the giant serpent Sesa is found to engage himself in austere penance:

'tapyamanam tapo ghoram tam dadarsa pitamahaly

samsuskamamsa-tvak-snayum jataciradharam munim//"”

[Translation: The Grandsire saw him with knotted hair, clad in rags, his flesh, skin and
nerves dried up owing to austere penances he was practising.]®

Sesanaga wanted to end his life by performing penance. This worried Brahma as he
knew that Sesa had many benevolent works to do: 'kimidam kuruse Sesa prajanam svasti vai
kuru'® [Translation: O Shesha, what are you doing? Let you engage your thoughts for the
welfare of the worlds.]

In Verse No. 10, Chapter- 36 of the Adiparva, a relationship between birds and snakes
has been described: ‘asmakam caparo bhratavainateyo'ntariksaga?"° [ Translation: The son of
Vinata, who is also our brother, having a flight in the sky.]

’ The story of Sakuntala included in the Adiparva of the Mahabharata depicts that
Sakuntala was left off by her parents on the bank of the river Malini. The place was full of
ferocious animals and birds. In that condition the left-out child was taken care of by 'Sakuntas'
or birds.

The word Sakuntala consists of two words 'Sakuntaill, which means by birds and '/ata
means protected:
'nirjane tu vane yasmacchakuntaih parivarita/

Sakuntaleti namasyah krtam capi tato mayal/"™!

[Translation: Because she was found in the solitude of the forest, protected by the
Shakuntas (birds), she has been named Sakuntala (protected by birds).]'2

In chapter- 46 of the Adiparva of the Mahabharata it is described that the sage Jaratkaru
accepted the request of his forefathers that the he would enter into married life to keep his
lineage alive. Jaratkaru is found to ask the living creatures of the forest to offer a suitable bride
to him:

vasya kanyasti bhiitasya ye mayeha prakirtita?/

te me kanyam prayacchantu caratah sarvato disam//"3

[Translation: Let any of those creatures, whom I (now) address, if he has a daughter,
bestow her on me who am moving all over the world for a bride.]'*

Vasuki, the king of serpents then offered his sister, Jaratkaru to the sage Jaratkaru. Thus,
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the marriage between the sage and the sister of the king of the snakes took place.

In the Vanaparva of the epic, it is found that a swan talked to Damayanti as a human
being: 'sa manusim giram krtva damayantimathavravit™® [ Translation: Then that swan addressed
Damayanti in a human voice]. The episode of Rama, incorporated in the Vanaparva bears
testimony to the fact that in that period three worlds were interdependent and, in this world also
there was no separate line distinction among different biological worlds. In this episode we
find the comfortable movement of different animal characters, who played a vital role in the
development of the story. Here we get that Rama's army is comprised of monkeys like Hanuman,
Jambuban, Sugriva, etc., who assisted Rama in his battle against Ravana. In this story, we find
that Jatayu, the king of vultures and a friend of Dasaratha, fought with Ravana, in his aerial
way to Lanka after the abduction of Sita. Jatayu tried his best to save Sita and sacrificed his
life. But before death he gave an indication to Rama that Ravana's chariot went towards the
south. When we consider this episode in a justifiable manner, a unique manifestation of the
environmental thought of that period appears before us, which was influenced by the law of co-
existence and interrelationship. This brings out the truth that human beings should not possess
the authoritative attitude over other objects of nature; rather they should express their gratitude
to these for providing them protection and nourishment.

The incidents like birth of Satyavati from a fish, birth of Bh??ma from the river Ganga,
conversation between a python (Nahusa) and Yudhisthira in the Vanaparva,'® dialogue between
Yudhi?thira and the deer in chapter 258 of the Vanaparva, conversation between Ramacandra
and the sea in chapter 283 of the Vanaparva, the reference of the svayambara of Madhavi,
attended by Gandharvas, animals and birds, dwellers of mountains and forests, account of
Sarasvata as the son of the river Sarasvati,'” reference of the bird Nadijangha, the son of Kasyapa
and friend of Brahma,'® in chapter-264 of the Santiparva conversation between Jajali and the
birds, etc., speak about the mutual relationship of the human beings and birds.!° These indicate
the proximity of the living and non-living objects of this world. Again, in chapter -272 of the
Santiparva, a deer requested a Brahmin named Satya to kill him in the sacrifice as he would
attain heaven being killed in the sacrifice:

'tasmin vane samipastho mrgo'bhiit sahavasika?/
vacobhiravravitsatyamtvayedas duskrtam krtam//'*

[Translation: Nearby that forest, lived a deer, which was a mate of Satya. In human
language he (the deer) addressed Satya: O, Brahmin! You have committed a misdeed (in the
name of sacrifice)].

In the 2nd chapter of the Anusasanaparva, we find the description of the birth of Sudarsana,
the daughter of the king Duryodhana from the celestial river Narmada,?! description of the
river Narmada as the wife of Purukutsa, the son of the king Mandhata,” etc., suggest that
Vedavyasa, might have adopted this allegorical and fanciful way of communication to cultivate
ecological awareness among the masses. This allegorical method is one of the easiest traditional
practices that facilitated in educating common people the interconnection of physical and
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biological objects of nature. As far as the natural law is concerned, these incidents seem to be
impossible. But it reveals the co-relation of human world and animal world and opens a new
dimension of studies in genetic science, where opportunities are left for further research.

The Relevance of the Concept of Personification :

Support extended to the human beings by various living and non-living objects of nature
are often found its expression through various incidents of the Mahabharata. It is believed that
the affairs of the society are reflected in the literatures, still the discretionary power of expression
belongs to the poet. Utilising that unique power, the poets form their fanciful imaginary world:

'apare kavyasamsare kavirekah prajapatily/
yathasmai rocate visvam tathaiva parivartate//'"

Vedavyasa, followed the path of the Vedic seers and incorporated the concept of
personification to communicate his messages for the preservation of the environment. The
Mahabharata exposes the fact that the Supreme Divine spirit manifests itself in various forms
of this material world. Therefore, there is no fundamental difference between animate and
inanimate objects of nature. Both are equally important for a sound ecological condition.

At present, our materialistic way living has been isolating us from this interconnection.
Today, human beings do not understand the link they have with the symbiotic chain of life.
The supremacy of the human beings over the animal world and their mastery over nature has
destroyed the sacred relation that integrates them with the natural world. But, if we have to live
in a better environment, we have to rear that dignified principle of interrelation suggested by
Vedavyasa.

Considering the importance of the co-existence of living and non-living objects of the
environment, Indian constitution has inserted two Articles, i. e., Article 48-A and 51-A in the
year 1976 for the preservation and improvement of the environment. The clause (g) of Art 51-
A imposes a duty on every citizen of India, to protect and improve the natural environment
including forests, lakes, rivers, wild-life, etc., and to have compassion for the living creatures.>*
Apart from these plenty of legislations like 1972- The Wildlife Protection Act, 1974- The
Water (Prevention and Control of Pollution) Act, 1980- The Forest (Conservation) Act and
Rules, 1981- The Air (Prevention and Control of Pollution) Act, etc.?® have been passed. But
these legislations are not implemented in a satisfactory manner. Indian people, being attracted
by the materialistic way of life of the people of the western countries, have discarded the
wisdom of our ancestors and neglected their thoughts, though they know its consequence well.
Even the elite section of the society possess an indifferent attitude towards nature. So long the
outlook of the people does not change, no legislation can make our life safe on this Earth. This
message has been sent by Vedavyasa through the concept of personification of nature, which is
more relevant today than ever before.
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Conclusion :

India possesses a rich heritage of environmental knowledge. But it is really unfortunate
that being the heir of such a rich heritage, people of India have failed to understand the
relationship of the human beings with other objects of nature. This alienation from nature has
created several types sufferings to the living beings. Protection of the environment is not only
the task of the Government, rather it is a social obligation and mission of each and every
individual, association and institution and in this regard, the Mahabharata may be a great
source of inspiration.
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Puranic Influence upon the Religion and Society
with Special Reference to Assam

Dr. Mani Sarmah

The Puranas :

The Puranas constitute the most important religious literature of India and stand next to
the Vedas. The Puranas inform us about the social, religious and cultural life of the people of
ancient India. It also consists of varied topics like Philosophy, History, Geography, Poetics,
Dramaturgy and so on and so forth. The different morals and values propounded in the Vedas,
the Upanisadas, the Epics and the Dharmasastras are dealt in detail in the Puranas. From the
standpoint of character of this vast literature we may call this branch as an encyclopaedia of
ancient Indian thought just like the great epic Mahabharata.

The Puranic literature is not only important for the study of the social religious and
political history of India, but also for the valuable information about the constitution of its
people, about the ideas and beliefs of the various tribes living at that time. The Puranas contain
all elements of popular Hinduism-rites, ceremonies, vows, modes of worship, heaven, hell,
virtues, sin and atonements, pilgrimages, reverence for gurus and brahmanas and the like. The
Puranic literature also supply us information about the ancient geography of India and also
about literature, mythology, ideas and superstitions, flora and fauna and so on. Thus the vast
literature of Purana is all-inclusive.

The Puranas are said to be the complement of the Vedas. These are the explanation of
the Vedas and as such are claimed to be the fifth Veda. It is said in the Mahabharata that the
Vedas are to be amplified by Itihasa and Purana. The very profound and mystical teachings of
the Vedas are not easy to be understood by common people. Hence, the Puranas and the Itihasas
were written in simple and lucid language so that the common people can also understand the
philosophical and religious ideas depicted in the Vedas. Moreover, the Puranas are especially
meant for those who are not allowed to read or listen to the Vedas. The $tidras and women are
prohibited from reading or listening to the Vedas by the Dharmasastras. For them the Puranas
are written as a substitute of the Vedas. Thus, the deep and real message of the Vedas is
transmitted through the Puranas. They are Veda-sammita or Veda-sammata or Veda-sama',
i.e., similar in intents and contents to the Vedas. According to the Visnu Purana, the Puranas
are but a sakha of the Vedas?. According to Matsya Purana Puranas are older than the Vedas
and are emanated from the mouth of Brahma®.

Different thinkers explain the term 'purana’ differently. The word 'purana' means
"purapam akhyanam," i.e., old narrative*. The Vacaspatyarn explains the word 'purana’ as
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'pura bhavam', and pura niyate, i.e., Purana is that which remains in the past and deals with the
past®. The Puranas themselves also try to ascertain the meaning of this term. The Vayu Purana
says that it is called Purana because it lives in the past or it breathes in ancient times®. The
Brahmanda Purana also says that it is called Purana because it existed in ancient times’. Similar
is the meaning given by the Padma Purana also. It is called Purana because it desires or likes
the past®. Such types of descriptions are found in other Puranas also. According to the Amarakosa
of Amara Simha, the word Purana stands for old narratives’. In the Yajfiavalkya Smrti the
word Purana is used in the sense of a literary branch without any specification whatsoever!®.
Hence though the word originally meant ancient or old narrative, yet the term Purana is actually
used as the designation of a class of literature dealing among other things, with old world
stories and legends. The extensive Purana literature includes both early and late works.

The Puranas themselves give their own definition in the form of Paficalaksana (five
fold definition). According to Visnu, Varaha, Matsya and Kurma Purana, there are five
characteristics of Puranas'!. In the Amarakosa the Paficalaksana is mentioned like this.

"$argasca pratisargasca vamso manvantarani ca /

vamsanucaritarn caiva puranam Paficalaksanam //"12

The same characteristics are found in the Visnu Purana as-

"sargas$ca pratisargasca varmso manvantarani ca /

sarvesvetesu kathyante varmsanucaritarh ca yat /" 13

But in the Bhagavata Purana adopted a dasalaksana. (ten-fold characteristics) definition
of the Puranas. The definition runs thus:

sargo'syatha visargas$ca vrtti raksantarani ca /

vamso vamsyanucaritar samstha hettrapasrayah //

dasabhirlaksanairyuktarm Puranam tadvido vidah //'

Sridhara Swamin, the commentator of the Bhagavata Purana observes that the ten
characters or dasalaksana are the characteristic features of the Mahapuranas, while the five
characteristics are found in case of the Upapuranas only'>. The Brahmavaivarta Purana also
supports this view!s, R.C. Hazra also maintains that these dasalaksanas are dealt in the
Mahapuranas while the five characteristics are predominant in the Upapurannas!’. Matsya
Purana adds that in addition to these ten characteristics, Puranas also deal with such topics as
the glorification of Brahman, Visnu, the Sun, Rudra, preservation and dissolution of the world,
the four goals of human life, like dharma, artha, kama and moksa etc'®. But even this description
is not adequate; since Puranas have undergone re-editions, due to the addition of fresh matter;
substitution of existing and omission and modification of it.

The Puranas used to exercise tremendous influence on Indian minds through the ages all
over the country and even abroad. Like other parts of the county Assam built up on a strong
Purana tradition and in the process the main stories have been developed with local tradition
and customs. The Assamese society is a mixed one. However the Puranas have been exercising
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the same influence on the socio-religious structure of Assam as the tradition has been doing in
the rest of the country, of course with local variation.

Here an attempt is made to discuss about some of the documents of socio-religious order
of Assamese society by referring to some popular myths. The most ancient name of Assam was
Prag-jyotisapura. The Kalika Purana suggests a mythological derivation of the formation of
Prag-jyotisa i.e. formerly Brahma staying here, created the star, so the city is called Prag-
jyotisapura.' The etymological meaning of the word Prag-jyotisa which was found in the
Kalika Purana has been followed up by the historians of Assam. In the book History of Assam
Sir E.A. Gait writes "Prag means former or eastern, and Jyotisa, a star, astrology, shining. Prag-
jyotisapura may therefore be taken to mean the city of Eastern Astrology. The name is interesting
in connection with the reputation which the country has always held as a land of magic and
incantation and, with the view that it was in Assam that the Tantrick form of Hinduism
originated".?” In this connection one popular myth is there which is found in some of the well
known Puranas as well as Mahabharata. This is the well-known Naraka myth. Naraka the first
semi-mythical king of Prag-jyotisa (ancient Assam) was born to the mother Earth by Visnu in
his boar-incarnation. Naraka the king of Prag-jyotisa was than placed in charge of the Goddess
Kamakhya than the name of the land was changed from Prag-jyotisa to Kamrupa. In the Kalika
Purana the boundary of Kamarupa is marks by the river Karatoya in the west and the Lalita-
Kanta in the east. The whole region was under the spiritual domination of Kamakhya of
Brahmaputra valley.?! This Naraka myth of three ages i.e. Satya-Treta and Dvapara is very
much popular among the people of Assam.

In Assam there are so many mythological places and events which have unbelievable
influence upon the people of Assam. The Usa-Aniruddha myth is very much famous among
them. Usa the lovely daughter of king Banasura of Sonitpura managed to bring Aniruddha; a
grandson of Sri Krsna to Sonitpur with the help of her friend Citralekha and kept him confined
in her residence as lover. The Agnigarh hill of Tezpur in the district of Sonitpur is the witness
of that Usa-Aniruddha myth. In present time also this beautiful town of Assam which is known
as Usa-nagari in the district of Sonitpur is very much famous and popular among the tourist.
Another popular mythological character of Assam is Rukmini the beloved of Sri Krsna. Rukmini's
elopement is found in the Bhagavata Purana, the Mahabharata as well as in the Visnu Purana.
Sankardeva wrote an one act play named Rukmini-harana which is also very much famous and
popular in Assamese society. The neo-vaisnavism of Sankardeva 'Ekasarana dharma' by name
which is also famous and popular among the Assamese people is based on the Bhagavata
Purana and the Gita.

In the Bramanda Purana another well-known myth is found i.e. Para§urama myth. After
committed the crime of matricide Parasurama the son of Sage Jamadagni visited all the places
of Pilgrimage and finally he visited the Brahmakunda a holy place of Hindus situated in the
eastern most part of Assam presently in the Arunachal Pradesh. He than cut the bank of the
holy lake and the axe, which was stuck to his hand, was dropped from his hand and reddish
colour water flow through the valley of Assam, which is famous as Lauhitya or Luit. This
Parasuramkunda is a famous holy place for Hindus; thousands of pilgrims visited this holy
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place every year. The Brahmaputra myth is also notable in this regard. In the Kalika Purana
Ch. 82nd Brahmaputra myth is found very clearly. Brahmaputra is the son of Amogha and
Santanu. Though Santanu was the father of Brahmaputra but according to Kalika Purana its
original father was Brahma. Kalika Purana view is that Brahmas discharged semen was
transmitted to the womb of Amogha by her husband Santanu himself. This Brahmaputra and
the Lauhitya is the same river of two names. In present time also all the devotee believe that
Parasurama was wipe away from the sin of matricide by bathing this lake so they also bath on
the occasion of ASokastami every year from the waist-deep water of the Brahmaputra and
recite this :

brahmaputra mahabhaga Santanukulanandana /
amoghagarbhasambhuta papar lauhitya me hara //

Assamese society and the economy of Assam is mainly depend upon Brahmaputra because
agriculture is the main source of its economy and for cultivation water is necessary and
Brahmaputra is the main source of water.

So that we can say Assamese society had accepted certain myths as told in the Puranas
and some of them have been transformed in to legends. Almost all the myths have an influence
in the socio-religious life of Assamese society.

Footnotes :

1. Purana, Vol. XXV, No 1, P.88

2. VP, 3.6.28-31

3. Puranam sarvasastranam prathamarn brahmana smrtarn
nityarh sabdamayarn ptinyarn satokotipravistaram//
anantarafica vaktrebhyo vedastasya vinirgatah/ (MP, 4. 3-4)

4 History of Indian Literature, M. Winternitz, P. 455

5 Vacaspatyarm, P. 4369.

6. yasmat pura hyanatidarh puranam tena tat smrtarn / Va.P, 1.203

7 yasmat pura hyabhuccaitat puranar tena tat smrtarh / Br.P, 1.1.173

8 pura paramparam vasti puranam tena vai smrtarm / PP

9. purane pratana pratna puratana cirantanah. Amarakosa, 3.2.50

10. Cf, Yajnavalkya Smrti, 1.3

11. VP, 3.6.25. Var.P, 2.4; MP, 53.64; KP, Purba Khanda, 1.12

12. Amarakosa, 1.5, P.33.

13. VP, 3.6.25.

14. BP, 12.7.9-10

15. Bhavarthadipika on Bhagavata, XI1.7.9-10
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BVP, 4.133
Hazra, R.C., Studies In The Upapuranas, Vol. I, P. 24
MP, 53.66-67
KP-39.126

History of Assam, P. 15

karatoya sada ganga purvabhagarvadhasraya /
yavallalitakantasti tavadeva puram tava //

atra devi mahabhaga yoganidra jagatprasuh /
kamakhyarupamasthaya sada tisthati sobhana //

tatah prag-jyotisakhyeyarh purl sakrapurisama // (KP. 38. 118-123)
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Novelty of Svatantrasambhavam
as a Modern Mahakavya

Dr. Gayatri Sarmah

Abstract

The tradition of Mahakavya is as old as the literary tradition in
India. The modern Mahakavyas follow the norms of ancient tradition. But the
treatment of the theme and other aesthetic aspects are different in the modern
Mahakavya. Svatantrasambhavam of Dr. Rewaprasad Dwivedi is an unique
work. It is a voluminous work with a theme of India's struggle for freedom. It
starts with the events of the life of Rani Laksmi Bai and ends in the contemporary
events of poet's life. The novelty of Mahakavya lies in its synthesis between the
modernity and ancient lore. Another novelty of the Mahakavya is the depiction
of humanity.

Keywords - Modern Mahakavya, novelty, modernity.

Spirituality and values are the main features of the modern as well as ancient
writers of Sanskrit But from eighteenth century onwards the scenario of Sanskrit
literature has changed. The poets freed themselves from the shackles of ancient
tradition.Events happenings in the surroundings, burning issues of society, contemporary
history, lives of great men, and independent movement influenced the themes of
Sanskrit compositions.

The present article is an attempt to discuss about the great modern Mahakavya
of Dr. Rewaprasad Dwivedi "Svatantrasambhavama and its novel themes depicted in
the Mahakavya.

Modern Sanskrit poetry has undergone drastic changes unlike the ancient form
of poetry. Ancient poetic efforts were regulated by norms of poetics. It is not that
ancient poets did not accept changes as evidenced from poet Kalidasa's line
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"Purapamityeva na sadhu sarvam". But modern poetry was influenced by western
education and even by regional languages.

It is the unique feature of modern poetry to maintain the both traditional and
modern trend. There are number of epic poetries, Khandakavyas along with some new
modern form of poetries like Haiku, Tanka, Doha, Garba (Mandalagita), sonnets etc.'
The study of modern Mahakavyas are interesting because it mainly addresses the
human values. The objectives of poets are not to delineate Rasa as it was instructed in
the Alamkarasastra. The poets have not followed the tradition for the sake of tradition.

The book was composed in four stages. Initially the book was published in
twenty-eight sargas in 1986.The theme ended with the death of Indira Gandhi. The
second version published in 2001 containing 33 sargas describing political events of
India till the contemporary prime minister Atal Bihari Bajpai. Another enlarged edition
of the same was published in 2011. containing seventy-five Sargas and 6064 verses.
The poet has depicted altogether one hundred fifty years of Indian political and
administrative history. From the Sepoy Mutiny in 1857 to Anti-Corruption movement
by Anna Hazare in 2011 are described at length in this Mahakavya. There was another
addition of six sargas in 2014 by the name 'Namonirvacanam' (Modivijaypaficasati).
Thereby it became a voluminous work of 81 sargas.The topics are arranged in a
chronological order. From the first to the thirteenth chapter, past incidences of the
poet's life are presented. From 14th to the last chapter, the incidence occurred in poet's
lifetime are described.

The naming of the epic is also innovation on the part of the poet. The words
"Svatantra" has a double connotation. Generally, it means "Svatantryasya sambhavah,
Jjanma mahimatisayasya yatra varnitah, tat kavyam svatantryasambham"*. The effort
of the people to be free from the British rule started from Sepoy Mutiny in 1857. The
valour of the great warriors is presented in the Kavya which ultimately led to the
independence of India. But the word Svatantrahas another connotation which is related
to the Saivism. "Svatantrya" is a technical term used in the sense of emancipation in
Kashmiri Saivism. It generally denotes 1) absolute freedom to create 2) Vimarsa or
ever-present self-consciousness 3) Jiana and Kriya. It is stated in the commentary of
first Sutra of Shiva Sitra, a treatise on Kashmiri Saivism. 'Sarvajianakriya
sambandhamayam paripurnasvantryamucyate®. Siva is Svatantra in this philosophy.

In the present Mahakavya 'Svatantrya' is attained by country. And also, Aravinda,
Mahatma Gandhi, Bal Gangadhar Tilak, Jawaharlal Nehru are shown attaining salvation.
He has depicted mainly the characters of Rani Laxmibai, Kamala Nehru, Motilal
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Nehru, Lal Bahadur Sastri and Indira Gandhi. The main objective and theme of the
Mahakavya is reflected in the names of the sargas. The names of some of the sargas
are Pithikabandha (1st) Svatantrasamkalpodaya (2nd)Janabidroha (3rd) Kamalaparigraha
(4th) Indirajanmah (10th) Bharatabibhajanam (14th) Chinpakavidrohah (16th)
Pakvangavijaya (21st) Apatkalasamhara (22nd). These shows major happening in the
Indian political arena. Rani Laxmibai is said to be the first warrior against the British,
which is clearly indicated in the second sarga of the Mahakavya called
Svatantryasamkalpodaya. cf.

Asyam purajayata vipravamse laksmirvilaksmikrta vairivamsa//

Jhansisvariti prathitavidhanah svatantryalaksmyah prathamobhidhanah// 2/34

Though the theme of the Mahakavya is historical, the work cannot be said to be
a historical Kavya but an ornate poetry with historical theme. It is not merely
presentation the history, the poet analyses the events, comments philosophically and
sometimes aesthetics takes upper hand in the narratives. Sometimes the poet presents
himself as a reformer and sometimes a revolutionary thinker. The writer's view is
clearly expressed in the following verse:

Laksmindiradyatalamo hanavestitaya svantrasamvabakatha tridasapagayah/

Asya bhavantu rasasevanaya vimuktaklesasca hrstahrdayasca manisimukhyal//
1/76

Another specialty of the Mahakavya is that it deals with the most important and
modern problems of humanity. The poet declares all the religious scriptures are same
as they all speak of the internal peace of a human being.The poem is a kind of
awaekening for the mankind. The poet censures the communal feelings (18 /50).

The incidents occurred from the time of Laxmi Bai upto Indira Gandhi during
freedom struggle are the subject matter of the work. But depiction of human feeling is
chief objective here not history.

The place of historicity in the poem is like the thread in a garland cf.

Aitihyamanuvikseta kavitayam sumanusaih/

Puspavaicitramugdhaya mmalayam dorakam yatha// 1/11

That is why the work has been compared to Raghuvamsam of modern day.

The theme of the book stands in pedestal of nationalism.The poet has determined
the boundary of the country(2/7, Svatantra Sambhavam). And also conceives the
country as a form of Lord Visnu.The poet has also mentioned the significance of the
three colors of the national flag and the chakra is the symbol of movement. At the
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end, he utters Santi Patha and Svasti Vacana where he declares the welfare of the state
and also of the whole universe.

Although the poet himself is a great poetician, the treatment of rasa on the
Mahakavya is traditional. The principal sentiment of the Kavya is Vira. The principal
objective of the Mahakavya is to attain independence. The poet salutes the valiant
Indra like heroes who fought for the country. The queen of Jhanshi is referred as
Svatantra Laksmi. Other sentiments are also found as subsidiary. The Adbhut Rasa is
present in the delineation of the character of Jhansi. Raudra Rasa is present in the
36th chapter in the description of Noakhali. Some of the modern Sanskrit writer on
poetics opine 'Rastrabhakti' to be the principal sentiment of the Mahakavya.*

Being an illustrious modern day poet of Dr. Dwivedi's writing is mixture of
traditional and contemporary style. The most important style of the Mahakavya is that
it presents the ideas like communal harmony, patriotism, non-violence. In many places,
the poet has introduced the dialogue style. The style actually eliminates the monotony
of the narratives for the reader. The poet even refers to the atomic age. He hails the
present atomic age (33/12) and mentions how India successfully conducted nuclea
test under the leadership of then prime minister Atal Bihari Bajpai (33/9). At the same
time the poet presents some expressions from the classical literature and co relates in
an interesting manner. We find reference of fifth sarga of Kalidasa's Kumarasambhavam,
cf.

Manusyatakhya girirajakanya tapascarisnu punparutprayati/
Aparnatamehyakutomu khinamtvarasva tam prinayitum sivastvam// ( 2/11)
We can also find reference of Meghadutam in the same sarga (2/19).

The description of nature in the Mahakavya is grand. The nature is depicted
here as Alamvanavibhaba’. The description of autumn in 7th Sarga can be compared
to the 19th Sarga of Naisadhiya Carit. Similarly, the description of Utpaladri of Kashmir
in 7th sarga are the examples of grand description of the nature.

The poetic ability of the poet is uncomparable.Single example will suffice to
prove his well crafted diction -

Saradiva subha rajivollasada vividhairgunaih
Kurukulamahagathara mya ca saijaysobhini /
Bhujayugavati kacit pratyarthisonitbhaksana
Vratanipunimotkrsta kaliva ya priyadarsini // 20/49.
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Here Indira Gandhi is compared to autumn (Sarat), because she brings forth
'Rajiva’ and endearing like the story of theMahabharata which is graced by the character
'Sanjaya'.

Following the Vedic tradition, the Mahakavya ends in Shanti path. He seeks
peace, heaven, air, sky, water, in the directions in all Karmas, in the sense organs, in
the deities, in the asuras, and in the man. And also let there there should be peace in
all creatures, in all meaning, in expertise etc. such ideas are very significant. It is
suggestive of a global form of humanity.

Footnote :

1. Essays on modern poetry. P .17

2. Sivasitra. pp 9-10

3. Adhunik Sanskrit Sahitya p 4.

4. Adhunik Sanskrit Sahitya Sangraha P 22 .
5. Sanskrit sahitya kevatavrksa p121.
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The Position of Sanskrit literature
in Medieval India: An analysis

Sarmistha Goswami

Abstract

Sanskrit is one of the oldest known languages over thousand years.
Being one of the oldest languages, the treasury of the Sanskrit literature is also
very rich. During the period starting from the Vedic age up to the advent of the
Muslims, which is now called as the period of early India, Sanskrit occupied a
prominent place in the field of Indian literature. Most of the valuable Sanskrit
works in every sphere like religion, philosophy, history, astronomy, medical science,
grammar etc were produced in early India. By 712 A D onwards Islamic powers
gradually began to establish their control over Indian lands. Since then till the
establishment of British rule the period is considered as the medieval age. During
this period India by and large was dominated by the Muslim Sultans and Emperors.
As these Muslim rulers patronized Persian and Arabic in their courts, Sanskrit
somehow had to lose its former prestige and popularity during medieval period.
Sanskrit so far assumed a religious identity as the language of Hindus, and the
early Muslim rulers were famous for their religious bigotry, therefore there is a
general assumption that Sanskrit literature was doomed under the Muslim rule. In
this study attempts were made to verify the said assumption by focusing on the
factors for the decline of Sanskrit literature and also to focus on the status Sanskrit
literature under various rulers of Medieval India.

Key words: Sanskrit, literature, medieval, Muslim, Persian, regional

Introduction

The first language of the world is a topic of debate; however majority of the world
recognizes Sanskrit as the oldest of all languages because oldest books and records are found
in Sanskrit. Sanskrit language was introduced to India by the Aryan people who entered Indian
sub continent from the northwest probably during 2nd millennium BCE. The origin of Sanskrit
language in written form can be dated back to c¢. 1500 BC. Since then throughout the period of
early India all the texts written in Sanskrit build up a rich depository of Sanskrit literature. So
far the Sanskrit literature is concerned; it can be classified in two periods viz Vedic and Classical.
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From 1500 BCE to 500 BCE is regarded as period of Vedic Sanskrit literature when the Hindu
religious texts like Vedas and Upanishads were composed. The Vedic Sanskrit was
extraordinarily complex language therefore it was not reachable for the common people. The
Vedic period ended when in 4th century BCE Panini introduced Astadhyayee a Sanskrit Grammar
which created a refined version of Vedic Sanskrit known as classical Sanskrit. The classical
Sanskrit flourished under the patronage of the various rulers of mighty Hindu kingdoms of
early India. From the pen of the great poets, play writes, historians, scholars of that period
enormous literary works were poured in. The time of Kalidasa, Banabhatta, Sudraka, Bhasa,
Bhartihari, Harsha can be considered as the heyday of Sanskrit literature.

From 6th century onward no paramount powers like Mauryas and Guptas came to the
political scenario of India. A number regional Hindu kingdoms sprang up but there was no
unity among them which paved the way for the foreign invasions specially the Muslim invaders
from Arab, Ghazni, Ghor and so on. The medieval period can be divided into two phases early
medieval and late medieval. The early part was dominated by the rise Rajputs, Cholas,
Chalukyas, Rstrakutas and later period was predominantly under the rule of the Muslims.
During this long period Sanskrit language and literature got a setback, Sanskrit was replaced
by modern Indian languages which were born out of Sanskrit and on the other hand Persian ,
Arabic and Turkish which were came to India with Muslim rule too contributed for the
deterioration of Sanskrit as the medium of literature. This paper tried to focus on the
circumstances leading to the decline of Sanskrit language and literature during this period and
also tried to find out whether Sanskrit was a completely neglected subject in medieval India
and if not what was its status.

Materials and Methods:

The present study used only secondary sources of data. Secondary sources like related
Books, Journals and Internet sources. Researcher used analytical design of the study.

Objectives of the study
1. To find out the factors contributed to the decline of Sanskri literature in Medieval India.

2. To throw light on whatever amount of literary activities related to Sanskrit were
accomplished during Middle age.

Analysis of the objectives:

In ancient India though Sanskrit was a flourishing language yet it was not the language
of the mass. Sanskrit was called Devabhasa or Devanagari, means the language of the divine
beings. Therefore Sanskrit was always regarded as a sacred language and its use was restricted
to Brahmana and Kshatriya people only. There were a number of great Hindu dynasties who
ruled in Indian territories and the Kshatriya rulers of those kingdoms revered the Brahmanas,
performed various brahmanical rituals and patronized Sanskrit scholars. As a result the growth
of Sanskrit language and literature under their rule accelerated during ancient era.

But the early medieval period of Indian history was marked by an unprecedented growth
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of a regional identity noticeable in such domain as those of polity, society and culture. From
the mid of 6th century, when the golden age of the Gupta's collapsed, a number of regional
kingdoms sprang up, leaving no paramount ruler at the center. In northern India, the post-Gupta
age largely comprised of various small kingdoms. However, among these small kingdoms,
Rashtrakutas, Pratiharas, and Palas were comparatively bigger kingdoms (between A.D. 750
and 1,000) Along with rise of regional kingdoms, there appeared the regional languages most
of which were the offspring of Sanskrit. Therefore to discuss the growth of the regional languages
it is important to know the evolution of the Sanskrit language. The Vedic Sanskrit was evolved
in to Classical Sanskrit, which in the passage of time led to the emergence of four types of
Prakrit which was believed to have been spoken in four different parts of India- in Mathura
region it was called Sauraseni, Magadhi in Magadh, in the North-west called it Paicachi and
Mabharastri in Maharastra. These regional Prakrits gradually degenerated into the Apabhamsha.
In early medieval period various regional languages were evolved from these Aprabhamshas.
(pdf CULTURE :LITERATURE; RISE AND GROWTH OF REGIONAL LAGUAGE AND
LITERATURE)

In this evolutionary process, regional language replaced Sanskrit as popular language
and literature leaving it aside as the language of the orthodox Hindu Brahmanism. These
regional rulers began to encourage and patronize the languages of their respective regions. As
a result in the early medieval era (600AD -1200AD) though Sanskrit was continued to be the
language of literature, it had lost its connection with masses, on the other hand regional languages
started creating literature which seemed to be more popular among general people. The western
Apabhramsha, however, was used more extensively for literary purposes. The Apabhramsha
literature in the west is quite abundant, the Jains used it for writing religious books, among
which may be mentioned Haribhadra's 'Samaraichcha’,Dhanvala's BhavisattaKaha,Pushpadanta's
JasaharChariu, Savayadhammadoha,etc . Rajasthani played an important part in the early Middle
Ages in the greater part of northern India, for it had the patronage of Rajput princes, especially
the Sisodias of Mewar. It was used as the medium of heroic ballads and bardic poems, as well
as of religious and devotional verse. It had a prose literature too, consisting of narratives of
notable deeds of princes. The famous Prithviraja Raso, of Chand Bardai, however, was written
in such mixed dialects .The use of Rajasthani continued from the end of the 14th to the end of
the 18th century, but after the 15th century it was confined to Rajputana only. Other regional
languages such as Telegu in south under Vijaynagar Empire, Marathi under Bhmani kingdom,
Oriya under the Gajapati Surya Vanshi dynasty developed their own literature, and when these
regional literature reached a certain stage of development, they received patronage from the
Muslim kings as well, for example patronage of Nushrat Shah and Sultan Hussein Shah in
promoting Bengali literature are noteworthy. (Tarachand, 1994)

Since seventh century onwards, Muslim invaders from North West frontier began to
conquer the Indian kingdoms. The conquerors of India brought with them a number of languages
from abroad. Among them Arabic, Persian, and Turkish were prominent. Arabic, as the language
of religion and of law, was cultivated by the learned, but its sphere was limited. Turkish might
be spoken within the domestic walls, but it did not possess any considerable literature. Its
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influence was small. Persian was the language of the court. It was used not only as an official
language for all state purposes; it was the medium of social intercourse, and it was the favorite
ofkings and princes, of officers and soldiers, merchants and mendicants. Patronage of learning
was regarded in those times as an important function of Government, and the centers of political
authority attracted numerous aspirants to royal favour. Prose and poetry writers from Persia or
Central Asia, and Indian authors born and bred in the country, displayed their skill at the courts
of those Muslim princes to win their favour. Thus there grew up in India the school of Persian
writers who vied with the natives of Persia in enriching the literature of that language. The
Sultans of Delhi were interested in the progress of Persian literature. Al-Beruni, who visited
India in the company of Mahmud of Ghazni was a great scholar. He was well-versed in Persian
and also studied Sanskrit. He gave a vivid account of India which provides us valuable
information regarding affairs of India in the eleventh century. Most Sultans of Delhi provided
patronage to scholars of Persian at their court which helped in the growth of Persian literature.
Many Muslim scholars from Persia and Central Asia fled away from there because of the
Mongols and found shelter at the courts of Sultan Balban and Ala-ud- din Khalji. Each of them
participated in the enrichment of Persian literature and therefore, Delhi became one great
centre of its learning. Besides Persian the scholars like Amir Khushru and Amir Hasan Dehlvi
used Hindi words in their writings. Thus under the new political atmosphere of Medieval India
the literary world of Sanskrit was eclipsed. (The problem of Hindustani (1944) Tara Chand)

The development of Bhakti and Sufi movement in Medieval India also lowered the
glory and popularity of Sanskrit. Both the Sufi and Bhakti movements stressed mystical union
of the individual with God. They laid great emphasis on love and devotion as the bond between
the God and the individual. The Bhakti Marg as shown by the Bhakti and Sufi saints was the
simplest way to attain the bliss of God which made them popular among the common people.
To make their teachings more accessible to the people, they discarded the use of traditional
languages like Sanskrit, Arabic & Persian and favoured local languages, the language of the
common people like Hindi, Bengali Marathi and Sindhi etc. During this period, literary works
of high quality were produced in many regional languages. The Nath Panthi siddhas had used
the "correct languages" (apabhramsha) as also local languages for their works in preference to
Sanskrit. The use of the common language by the Bhakti saints was, undoubtedly, an important
factor in the rise of these regional languages. For example Bengali by Chaitanya, Assamese by
Sankerdeva in Assam, Abadhi by Kabir, Punjabi by the Sikh Gurus, Marathi by Eknath and
Tukaram, Brajbhasha by Tulsidas and so on. All these Bhakti saints had numerous followers;
they composed bhakti geet, poems, dramas, spiritual books in their respective regional languages
which enriched the medieval period with regional literature. The Marathi Bhakti saint Eknath
asserting the importance of Marathi exclaims, "If Sanskrit was made by God was Prakrit born
thieves and knaves? God is no partisan of tongue". It expressed the confidence and status
carried by the local languages during that time. The Bhakti tradition led to the loss of prestige
by the brahmans, consequently Sanskrit also lost some of its protege. In fact, in many parts of
the country, the early saints fashioned these languages for literary purposes. In eastern Uttar
Pradesh sufi saints, such as Mulla Daud, the author of 'Chandayan’', Malik Muhammad Jaisi,
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the author of 'Padamavati' wrote in Hindi and put forward sufi concepts in a form which could
be easily understood by the common man. They popularized many Persian forms, such as the
masnavi. Amir Khusro the disciple of Shaikh Nizamuddin Aulia, made a liberal use of Hindi
words in his works, particularly in his couplets. Amir Khusro called the language used by him,
Hindavi or Dehlavi. Thus the claim of Sankrit in early India as the sole literary language
became no more valid in medieval India. The Bhakti Movemnt undermined the importance of
Brahmans and their sacred language Sanskrit, as Bhakti traditions did not emphasize the necessity
of brahmanical rituals and the knowledge of religious texts for worshiping God. (Impact of the
sufi and Bhakti movements on vernacular languages, Mandal P)

Though the Sultans of Delhi did not patronize Sanskrit literature and there were hardly
any Sanskrit poets or scholars at their courts, yet the Muslim rulers encouraged their Persian
court poets and scholars to translate important Sanskrit works into Persian, this was done
mainly with a view to make available to the foreign readers useful information contained in the
Sanskrit literature. Muslim rule in medieval India can be classified in two phases viz Sultani
age and Mughal Age. The rule of Delhi Sultanat was more orthodox than the Mughals. In spite
of that before the Mughals, the presence of Pandits is noted at the courts of most of the Sultans.
It is stated that Firoz Shah had Sanskrit works translated into Persian. Jalaluddin of Bengal was
the patron of Brihaspati, on whom he conferred the title of Rai Mukut. Sher Shah Sur had in his
service Bhuvananda and Todar Mai; and Salim Shah patronized Chandrakirti the author of
Saraswati Prakriya. During the time of Delhi Sultanat, Ramanuja worte his commentaries on
Brahmasutras and Parthasarathi wrote a few books on Karma Mimansa. His most important
book is Sastra Dipika. Some Sanskrit dramas were also composed such as Harakeli Nataka,
Lalitavigraharaja Nataka, Prassana Raghava. Jai Sing Suri wrote Hamir Mada Mardana,
Vidyanath the author of Pratap Rudra Kalyan, Ravi Varma the author of Pradyunmmabhyudaya,
Rup Goswami wrote Vidagdha Madhava were some of the important Sanskrit scholars of
Sultani Age.(Begum, 1992)

From the time of Akbar, a more liberal ruling style was adopted by the Mughal rulers
which resulted in the removal of barriers between Hindu Muslim cultures in India. Equal
emphasis was given in patronizing the language and literature of their time irrespective to
Persian or Sanskrit. Jains and Brahmana Sanskrit intellectuals often visited the courts of Akbar,
Jahangir and Shah Jahan. The Mughal rulers particularly Akbar and after, patronized Sanskrit
learning because they were keen to get the gems of Sanskrit literature rendered into Persian
language. Akbar appointed Bhanuchandra and Siddha Chandra who wrote a commentary on
Bana's Kadambari. Akbar patronized a number of Hindu poet and scholars such as-Vithal,
Krishna Das, Gangadhar, Nrismha, Bhanu Chand, Siddha Chand, Narayaru Bhatt and Nilkantha.
Bihari Krishnadas wrote' Parri Prakaska in which he gave Sanskrit equivalents of large number
of Persian term. Another outstanding work produced during the times of Akbar was Ramavinoda
by Ramachandra, an official of Akbar. During Akbar's time the Ramayana and Mahabharata
were also translated into Persian. The famous story of Nala and Damayanti was also rendered
into Persian by Faizi and was given the name of Maanavi Nal-o Daman. Certain technical
works like Bhaskara's Lilavati, Panchatantra and Simhosanad vatrinshatika were also translated
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in Persian during Akbar's time. In addition to the works mentioned above, many other Sanskrit
works were compiled or translated during the time of Akbar either under his order or under the
orders of his nobles. Pandits of Jahangir's court were Govind Sharma, Kavi Karnapur; During
the time of Jahangir also a large number of Sanskrit works were translated into Persian. Certain
new works were also produced during his time. The prominent amongst them are Kirtisamullasa
and Danmhahcharitra by the poet Rudra. Jagannath, the prominent Sanskrit scholar also lived
at the court of Jahangir and enjoyed his patronage. He was granted the title of 'Panditraj' and
produced outstanding Sanskrit works like, Manoramalcucamardana on grammar,
Chitramimansakhandana on rhetoric, and Asafvijaya, a eulogy of Asaf Khan. During the times
of Shah Jahan also Sanskrit scholars were patronized. Shahjahan's patronized Vedanga Rai,
Kavindracharya, Parashu, Ram Misra, Panditraj Jagannnath. Apart from Jaganath, the great
Sanskrit scholar who flourished at the court of Jahangir, certain other scholars also lived at the
court of Shah Jahan. These included Vanshidhar Misra and Harinarayana Misra. The prominent
works produced in Sanskrit during Shahjahan's reign include, Munishvar's
SiddhanUuarvabhauma, Bhagavati Svamin's Kavyaviruiaprabodha and Vedangaraja's Parri
Prakaaka.In addition to the above scholars Abdul Hamid Lahauri, a great historian of Shah
Jahan, has mentioned several other names of Sanskrit poets who received patronage from the
Emperor. Aurangzeb, the next ruler was orthodox and had no soft cheer for Sanskrit learning.
He stopped extending patronage to Sanskrit scholars. However, Sanskrit learning continued to
flourish. Some of the outstanding works compiled during the time of Aurangzeb include
Raghunath's Muhurtamala and Chaturbhuja'Ratakalpadruma. Even Aurangzeb too seems to
have had Pandits at his court, for they translated for Azam's son a treatise from Sanskrit on the
sciences. (Raychoudhary, 1989)

The provincial rulers and noblemen of medieval time were equally eager to support
learning. As a result, despite the lack of patronage under the Sultanate regime, lot of Sanskrit
literature was produced during this period. This was mainly due to the encouragement extended
to Sanskrit by the Hindu kings of Vijayanagar- Warangal, Gujarat, Rajasthan, Bengal and the
Pallavas of the South. Thus we find that the Sanskrit literature was mainly produced in areas
which were free from Muslim dominations. An outstanding piece of literature in Sanskrit was
Vidyaranaya's Rajakakinirnaya dealing with history of Vijayanagar. While Rajnatha dealt with
the reign of Saluva Narasiniha in his Satuvabhyudaya. In the South particularly outstanding
works were produced in Sanskrit during the medieval times. Mention may be made in this
respect to the Dharmo Shastra of Madhavacharya and commentaries of Kataya Vema and
Mallinatha. During this period beautiful poems were also produced which were mainly
devotional, satirical, erotic and allegorical in character. In Bengal Kalluka published his
Commentaries on the Code of Manu. Chandeshwara wrote a digest of the Smritis. But the most
outstanding work produced in Bengal was Gita Govinda by Jayadeva. It dealt with the love
story of Radha and Krishna. Among the Muslim rulers who patronized Sanskrit were Zianu-I-
Abidin of Kashmir, Mahmud Begarha of Gujarat, were noteworthy. Zain-ul-Abidin of Kashmir
was fond of hearing Yoga Vasistha and Ramayana. Pandit Srivara of Kashmir translated Jami's
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Yusuf Zulaikha from Persian into Sanskrit. One of the first historical works to be produced in
Sanskrit during the Medieval time was Kalhana's Rajalarangini dealing with the history of
Kashmir. Zianu-1 Abidin of Kashmir deputed the famous Sanskrit scholar Jonaraja and Srivara
for the completion of Rajatarangini to bring the history of Kashmir up-to-date.In fact two
Volumes were compiled under his orders and are entitled Davitiya Rajatarangini and Tritiya
Rajatarangini. This was followed up by Prithvirajavijaya and Hammiravijaya, two works
produced during the 12th century. Mahmud Begarha patronized the great Sanskrit poet
Udayaraja, who compiled Rajaoinoda, a work in seven volumes dealing with the life and works
of Sultan.(Raychoudhary,1989)

Conclusion

The above study shows that the transition of political hegemony from the Hindu powers
to Muslim hands in Medieval India was not the sole cause of the decline of Sanskrit learning
and composition of Sanskrit works. Undoubtedly during that age Persian, Arabic and Turkish
were the popular languages among the Muslim society of India. But the regional character of
the early medieval Indian polity, society and culture contributed more to the gradual decline of
the use of Sanskrit. Because of its complex nature, Sanskrit even in early India was not the
language of the general people; therefore under patronage of the regional kingdoms peoples
began to develop vernacular language which helped them to easily express their thoughts and
feelings in the form of vernacular literature. Thus the demand of studying Sanskrit literature
automatically decreased in middle age. The development of the Bhakti and Sufi movements
also had struck a death blow to the Sanskrit language by using vernacular languages as the
medium of religious preaching. Sanskrit was mainly indispensible in the early Indian lives as it
was the language of religion, but in medieval India the popularity of Bhakti Marg (path of
devotion) undermined the necessity of Sanskrit for spiritual development of people. It is true
that all these factors were responsible for gradual decline in the study and creation of Sanskrit
works but this analysis also proved that in spite of all those adverse situations the medieval
period saw the advancement of Sanskrit literature though the works may not be comparable to
the works of Great Sanskrit scholars of ancient India. Muslim rulers recognized the treasure
hidden in the Sanskrit literary works, so they took initiative in the works of translating them
into Persian and Arabic, as a result, the Sanskrit books attained a much broader group of
readers across India. Again the regional rulers as well as the Mughal rulers showed great respect
for Sanskrit scholars and poets. Under them composition of Sanskrit works and treaties were in
vogue. Most of the regional languages of India are the offspring of Sanskrit, it was not possible
for any regional language to weaken the foundation of Sanskrit literature. The slowdown of the
Sanskrit study in medieval India cannot be interpreted as the downfall of the language. The
literary ocean created by Sanskrit scholars of Ancient period was enough to maintain the dignity
and respect of the language for eternity.
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Yoga Philosophy and the Benefits of Some of the
Important Asanas : A Study

Dr. Indrani Deka

Abstract

Yoga philosophy is propounded by Maharsi Patanjali. Patanjali's The
Yoga Stitra is one of the remarkable treatises on yoga. There are also other books
on Yoga. Among them, the Gherada Samhita and the Hathayoga Pradipika are
also significant. In Yoga philosophy, Astangayoga plays an important role.
Astangayoga is known as limbs of Yoga. These are - Yama, Niyama, Asana,
Pranayama, Pratyahara, Dharana, Dhyana and Samadhi. Nowadays, several
problems like stress, anxiety, frustration, anger, sleep disorders, lifestyle diseases
like diabetes, hypertension, etc have become part of everyone's life. A good answer
to all such problems is the practice of Yoga. Among the eight limbs of yoga,
Asanas play an important role. The Gheranda Samhita and the Hathayoga
Pradipikahave mentioned about different Asanas which are very useful for human
being. In this research paper, an attempt will be made to study about Yoga
philosophy with regards to the benefits of some of the Asanas.

Key word: Yoga philosophy, Astangayoga, Asanas.

Introduction:

Yoga has become a very essential part of every human being in the present time for its
innumerable benefits. It is the way of life. The term "yoga" has been derived from the Sanskrit
word 'yuj', meaning ‘unite' or 'join. It is a method by practicing which one can get relief from
various kinds of mental and physical weaknesses. Patanjali, the profounder of modern Yoga
philosophy stated in his Yoga Siitra that "yogas$cittabrttinirodhah-1/2". The foundation of Indian
Yoga is the Yogic Philosophy which is based on the Yoga Siitra of Patanjali. Whereas, philosophy
is an attempt to realise the problem of the universe. As philosophy aims at knowledge of truth,
it has been termed in Indian literature as darsana or the vision of truth. The term 'darsana' is
derived from the root drs which means vision and also the instrument of vision. It stands for the
direct, immediate and intuitive vision of reality, the actual perception of truth and also includes
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the means which lead to this realization. There are three fundamental parts of philosophy.
These are- 'Aesthetics'- study of the nature of beauty, art and taste, 'Epistemology'- study of the
nature and scope of knowledge and belief and 'Ethics'- study of the right and good principle of
knowledge. Among the six types of theist (Astika) of Indian Philosophy, Yoga philosophy is
one of the most important. Other theist philosophies are namely- Samkhya, Nyaya, Vaisesika,
Mimarhsa, Vedanta. Actually, Yoga is not just a school of philosophy but it is a positive
experience.

Principles in Yoga Philosophy:

There are nine main principles in Yoga philosophy. These are- Tattvas or elements,
Pramana, Chittavrtti, Klesa, Chittabhtimi, Astingayoga, Guna, Moksa and Existence of God.
There are twenty-six tattvas or elements in Yoga philosophy. Again, there are three kinds of
Pramanas in Yoga philosophy. These are- pratyaksya (perception), anumana (Inference) and
agama. Five types of Chittavrtti or modifications of mind are pramana, viparjyaya, vikalpa,
nidra and smrti. Klesas are of five types, namely, -avidya, asmita, raga, dvesa and abhinivesa.
There are five stages of Chittabhtimi, which are as follows- Ksipta, mudha, Viksipta, ekagra
and niruddha. Another important principle in Yoga philosophy is Astangayoga which includes
the following - Yama, Niyama, Asana, Pranayama, Pratyahara, Dharana, Dhyana and Samadhi-
the eight limbs of Astangayoga - There are three Gupas, namely- Satvika, Rajasika and Tamasika.
The knowledge of Moksha or salvation in Yoga philosophy plays an important role. The last
Tattvas or elements in Yoga philosophy is Existence of God.

Important Asanas and benefits:

Asanas are very popular for numerable health benefits. Patanjali defines Asana as 'sthira
sukharh asanam'’ which means the posture in which one feels steady and comfortable, that is
Asana. There are various types of Asanas like Padmasana, Bhadrasana, Siddhasana, Sirhhasana
etc. The practice of these Asanas leads to freedom from physical illness and mental conflicts.
Gheranda Samhitais a very important classical text describing seven limbs of Yoga philosophy.
Here, practices of Satkarma, Asanas, Mudra, Pratyahara, Dharana, Dhyana and Samadhi have
been discussed in detail. In the Hatha Yoga Pradipika of Svatmarama the first limb of Yoga is
considered as Asana. Here it is said that if we do Asanas then our body parts become flexible,
our mind and body become stable and negative thinking decreases slowly. In the book it has
been observed that, - "hatthasya prathamamgatvadasanam pirvamusyate. Kurjattadasanam
smairjamarogyam calangalaghavam. Amganam laghavam laghiitvam gauravarupa
tamodharmanasakatv amapyetenoktam" > Hatha yoga is a process through which purification
and control of the body takes place. The Hatha yog is also found that by developing control of
the body through Asana, the mind is controlled. Therefore, the practice of Asana is foremost in
Hatha yoga. When we practice Asana, steadiness develops. Prana moves freely and there is
less chance of occurring of disease. In the Hatha Yoga Pradipika of Svatmarama, among the
eighty-four Asanas, only four Asanas are mentioned as most important. These are- Padmasana,
Bhadrasana, Siddhasana, Sirhhasana.
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Siddhasana and its Benefits:

Amongst these four asanas, Siddhasana is regarded as the best Asana.’ This Asana is

known as Bajrasana or Guptasana or Muktasana also.
cf. etat siddhasanam prahuranye bajrasanam biduh
muktasanam badantyeke prahurguptasanam pare.*

If anyone practices this Asana perfectly then he or she can get the benefits of all Asanas
without doing other Asanas. This is the most important and main Asana of all Asanas- 'mukhyarn
sarbasanetvekam siddhah siddhasanam biduh'

While sitting easily on the heels, one has to place down the palms on folded knees to rest
the hands. Initially a little pain in the keens and legs will be there, but later on no pain will be
felt. This Siddhasana or accomplished pose strengthens the nerves and muscles of the leg in
such a way that Rheumatism of the legs or Sciatica can never be developed. If this Asana be
practised after each major meal and keeping the breath through the right nostril, the load of
food will be easily digested. Hair does not grow grey if this Asana is done regularly from
youth. Rheumatic attack on the legs is also warded off by its practice as mentioned by Swami
Sivananda Saraswati in his book.® By doing Siddhasana, one can obtain moksa.’

Padmasana and its benefits:

It is a cross-legged yoga posture which develops meditation by calming the mind and
improving various physical ailments. This Asana has two forms i.e., Mukta-Padmasana and
Baddha- Padmasana. Placing the right leg on the left thigh and the left on the right, keeping the
tongue attached to the root of the front teeth and the view has to be fixed at the tip of the nose
with the backbone straight. Then one has to place the left and right palms on the left and right
thighs respectively, this pose is called Mukta-Padmasana. While sitting on the Mukta-Padmasana,
the right hand has to be twisted behind the back to hold at the right big-toe already placed on
the left thigh and similarly the left hand must also hold at the left big-toe on the right thigh; the
chin will come down to the pit of the throat and observation will be fixed on the tip of the nose.

This pose is of great help in removing Rheumatism and other defects of the legs and thus
maintains physical health. Bend of spine is corrected in Baddha Padmasana, which is not only
an obstacle to physical health, but to the spiritual uplift as well. It is said in the Hatha Yoga
Pradipika that this Asana is reliever of all illnesses and only good yoga practitioner can succeed
in this Asana.

Cf. Idam padmasanam proktam sarvabyadhibinasanam,

durlabham yena kenapi dhimata labhyate bhuvi.?
By practicing this Asana one can get relief from all disease.’

Bhadrasana (Beneficial pose for females):

Bhadrasana is a basic yoga pose suitable for beginners. It is a great Asana for meditation
as it is comfortable. By practicing Bhadrasana one can get calmness in the mind. It also activates
the muladhara (root) chakra. As mentioned by Swami Sivananda Saraswati in his book Yogic
Therapy, 'this Asana kindles up appetite, expands and strengthens the nerves of the knees and
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of the pelvic region'. (p-245)

To do this Asana, one has to seat on a yoga mat or blanket, bringing the feet toward one
another and, if possible, touching the toes and soles of the feet together. When in this Asana
one has to use the hands, holding both feet and pulling them toward the pelvis as far as it is
comfortable. Next, extending the spine and letting the shoulders drop down the back, one has
to allow the knees to fall gently towards the mat. If needed, one has to place a bolster or yoga
block under the knees for support. At the same time, one has to engage the mula bandha by
pulling up internally on the pelvic floor and perineum.

The benefits of Bhadrasana are numerous; it calms the mind, activates the muladhara
chakra and reproductive organs, stretches ankles, knees and spine. Also, it improves the digestion
system. It is said in the Hatha Yoga Pradipika that one who practices this Asana can be freed
from all illnesses- 'bhadrasanam bhabetedat sarvabyadhibinasanam'.!°

Simhasana:

This Asana resembles a seated lion. The practitioner kneels as in Virasana and makes a
facial expression by concentrating at the tip of his/her nose to resemble a lion. While sitting on
a mat one has to press the heels on both sides of the seam of perineum, so that the left heel
touches the right side and the right heel touches the left side of it. Placing the hands on the
thighs with stretched fingers, at the same time, one has to keep the mouth open and concentrate,
gazing on the tip of the nose. This effect the completion of the three bandhas.

Benefits of Lion Pose:

It releases tension in the face and chest. This Asana improves circulation of blood to the
face. It also keeps our eyes healthy by stimulating the nerves. It specially helps to prevent sore
throat, asthma and other respiratory ailments. It may help treat bad breath. According to
Svatmarama this Asana is worshipped by great Yogis-simhasanar bhavet ptjitarm
yogipurngavaih." It is said in the Gheranda Sambhita that one who practices this Asana can be
freed from all illnesses- 'simhasanam bhabed etad sarbavyadhinasakar'.!?

Conclusion:

In this modern world frequent problems have submerged humans. Several problems like
stress, anxiety, frustration, anger, conflicts, psychosomatic disorders, sleep disorders, lifestyle
diseases like diabetes, hypertension, etc has become part of everyone's life. A good answer to
all such problems is the study of Yoga philosophy and practice of Yogasana. Yogasana offers
more benefit than anyone can ask for. It could be said that the primary goal of Yoga is to gain
balance and control of one's life; to free oneself from confusion and distress; to provide a sense
of calm that comes from practice of Asana and Pranayama. Because of all these incomparable
benefits, Yoga philosophy has spread all over the world. It has reached such fame and acceptance
that it is now considered as a health promoting tool in society. Both healthy people as well as
patients can practice Yogasana without any danger. If the information about Yoga philosophy
brings about an interest in the medical professionals and if they practice it, it can open up new
paths in bringing our traditional culture of Yoga and the present knowledge of modern medical
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science together. We can spread the knowledge of Yoga philosophy and practice of Yogasana
by doing workshop, talks, seminars, webinars, etc. In Assam, there are some institutions which
are offering courses on this area. It has come to our notice that good number of learners are
benefited from these types of courses. Here it may be mentioned that Krishna Kanta Handiqui
State Open University of Assam has launched a programme on Post Graduate Diploma in
Yoga. Under this programme learners are being acquainted with Yoga philosophy of both
theoretically and practically in open and distance mode.
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Vedic Teachings on Charity

and its Relevance in Present Age
Dr. Bornali Borthakur

Charity or dana means giving, often in the context of donation.! In other contexts, such
as rituals, it can simply refer to the act of giving something. The term is related to paropakara,
which means benevolent deed;? daksina, which means gift or fee one can afford;® and bhiksa,
which means alms.*

Dana or charity is a very noble deed. The act of giving gifts is highly praised in the Vedic
as well as in later Sanskrit literature. The .gvedic hymn X.117 consist of a collection of maxims
inculcating the duty of well- doing and charity. In the very first verse of this hymn it is mentioned
that the hunger should not be taken as a punishment for the poor and the hungry and the poor
should not be left to die. So it is said- na va o devah ksudhamidvadham dadurutasitamupa
gacchanti mrtyavah/uto rayih proato nopa dasyatyuta proan marditaram na vindate// >

Bounteous, indeed, is he who gives unto the beggar who comes to him in want of food
and feeble, ¢ because like the wheels of cars riches are ever rolling. So the poet says-

"Proiya dinna dharmanaya tavyan draghiyamsamanu pasyet pantham/o hi vartante
rathyeva cahra nyamenyamupa tisthanta rayah//.’

Fruitless is the labour to win food of a man is not inclined to give. To speak the truth, that
food shall be his ruin. Neither does he enrich a patron nor a friend. He who eats alone bears
misfortunes alone.?

The idea sought to be stressed is that gifts ultimately make the donor affluent. A person
who does not share his food with those that need it enjoys it in vain. One who enjoys for
himself commits a sin. Thus, this hymn has a message of philanthropy and humanity. We should
always share our wealth or food with others, especially with the needy.

The Upanisads composed before S00BC, present some of earliest discussion of dana.
Brhadaranyaka Upanisad ° states that three characteristics of a good, developed person are
self-restraint (damah), compassion or love for all sentient life (daya) charity (dana). Chandogya
Upanisad in book 111, similarly states that a virtuous life requires : tapas (asceticism), dana
(charity), arjava (straight forwardness), ahimsa (non-injury to all sentient beings) and
satyavacana (truthfulness).
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Charity or giving gifts is upheld as a great religious activity in later literature also. The
Bhagavad Gita describes the right and wrong forms of dana. It defines sattvikam charity, i.e.
good, enlightened, pure charity as one given without expectation of return, at the proper time
and place, and to a worthy person-

datavyam iti yaddanam diyante' nupakarine/desekale ca patre ca taddanam sattvikam
smytam//."°

But the gift which is given with reluctance, for the sake of getting some favor in return or
again expectation of some gain is considered as r3jasika (passion, ego driven, active) charity-

yattu pratyupakarartham phalam uddisya va punah/diyati ca pariklistam taddanam
rajasam smytam// .M

On the other hand the gift which is given at an improper place or time and to an unworthy
person, and not respectfully, but despisingly, is declared as tamasika-

adesakale yaddanam apatrebhyasca diyate/asatkytam avajanatam tat tamasamudahytam//*?

These three psychological categories are called guna in Hindu philosophy.'® At the time
of giving gifts there must be sraddha. In the Taittiriyopanisad, the teacher instructs his students
at the end of their student hood thus-

Sraddaya deyam, asraddhaya adeyam.

The Santiparva of Mahabharata declares dana as a good conduct (acara) along with
satya and ahimsa. A wealthy person is enjoined to share some part of his property with those
who have not got anything. It is ordained that as the wealthy persons earn money through trade,
business etc., which the destiny has provided them, they should spend some of it for the welfare
of people. If by chance a Brahmana acquires much wealth, he should not enjoy it alone, but use
it either in giving gifts or performing sacrifices.'* The Mahabharata also does not regard the
acceptance of gifts as humiliating on the part of the taker, rather it its view, both the giver and
the receiver of gifts acquired the same merit."> The epic also does not favour giving gifts to
anybody and everybody; the receiver of gifts must be possessed of some essential qualities.
These qualities include ethical and social values which are to be possessed of by a person to
become worthy of accepting gifts (pratigrahity). Ethical integrity, education etc are regarded
as the qualities which make one worthy of this privilege.' Hence, a greedy person or an idle
wanderer cannot become a pratigrahity.

According to the Mahabharata, gifts may be of different kinds- physical and even mental.
Among these gifts giving abhaya is regarded as the best of all gifts.'” The works of public
welfare called purtakarman also are included in the list of gifts. Building of walls, rest-houses
and big tanks etc., for water are regarded as gifts which a king should give.'® Again the
Mahabharata maintains that gifts will be ethical only if given with an open heart and without
malice. Moreover, it is imperative that wealth which is earned by proper and just means is
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worthy of giving, otherwise that gift will not earn any merit for the giver.'

The Bhagavata Purana discusses when dana is proper and when it is improper. It states
that charity is inappropriate if it endangers and cripples modest livelihood of one's biological
dependents or of one's own.?°

The term dana is also used to refer to rituals. For example, in Hindu wedding kanyadana
refers to the ritual where a father gives his daughter's hand in marriage to the groom, after
asking the groom to promise that he will never fail in his pursuit of dharma (normal lawful
life), artha (wealth) and kama (love). The groom promises to the bride's father, and repeats his
promise three times in presence of all gathered as witness.?!

Other types of charity includes donating means of economic activity and food source.
For example go dana (donation of a cow), and bhu dana (donation of land). Dana is sometimes
classified by what is generously given or shared, without expecting anything return. For example,
vidya dana : sharing knowledge for education, aushadha dana : charity of care for the sick and
diseased, abhaya dana : giving freedom from fear and anna dana: giving food to the poor,
needy and all visitors.

So, giving of gifts is considered a very noble act for human beings and the sastras enjoin
dana as a noble duty that an individual should perform. By praising the act of giving gifts the
..stras urges us to share our wealth and not to earn for self enjoyment only. Today, we find that
some people are running after wealth trying to acquire it by any means. They do not care about
their fellow beings. Their greed for money is causing death and other hazards to numerous
children, youths and olds alike. However, the ethical aspect of danadharma is not totally lost
sight of. Charity or giving gifts is upheld as a great religious activity even today. Many people
give gifts as part of religious observances. It is also found that there are some rich people who
give large amount of money or other valuable things to temples etc for the atonement of their
sins accrued from their sinful methods of earning money. But the Mahabharata clearly states
for charity wealth should be earned by just means, otherwise that will not be a gift at all.
Hence, dana or charity in true sense can do a lot of good to the present day society.

So, from the above discussion it can be concluded that charity should be done for the
upliftment of humanity. We should be sensitive to human sufferings and social injustice and
promote the benefits of social service, global brotherhood and natural respect for all humanity.
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Ancient Indian Polity- A Brief Analysis

Nidarshana Sharma

Abstract

A polity or rajyatantram is regarded as the theory of government.
The key aim of polity is to administrate a society skillfully. If there is not the
system of polity, there would not find an arranged community. Because, a polity
makes a well- organized society. However, the foremost factor is the members of
polity also should have amoral and cleanliness mind to govern the society. The
system of polity has been going on for many years whiletime to time the system of
polity is also been changing. In this paper, polity of ancient India is tried to discuss.
Here, it endeavors to state the administration policy of ancient India including the
area like, election of king by people (visa), parliamentary institute (sabh a- samiti),
the rules (vidatha), the qualities of king and kingdom, punishment policy and so
on, denoting from the Vedas, Arthasastra, Canakyasiitra etc.

Keywords: rajyatantram, visa, sabha- samiti, vidatha

Polity:

The Sanskrit synonym for polity is r@jyatantram, which can be uttered as government. A
polity is an extraordinary entity which is constituted by some leading persons either elected or
selected by the public of that certain place. Thus, polity refers a political group which key aim
is to administrate a society systematically. Without a proper polity there would be an environment
of anarchy and disorderliness. Polity is established to governance a society. Therefore, to make
a well-organized and systematized society the members of polity must have possessed some
qualities, such as leadership, maintain secrecy, right punishment etc. Polity is demonstrated in
various forms, i.e. in an institute, in a society, in a state, in a country and so on. However,
concept of polity could not be claimed as that it is a modern idea. Because, it has been going on
for many years. If ancient Indian scriptures are looked out thoroughly, then in many places the
concept of polity would be found. Qualities of king, primary parts of state, duties of king and
many more subjects have already been discussed by ancient intellectuals in their renowned
works in many years ago. Therefore, ancient Indian scriptures are always been admitted as
sacred as well as strong and rich.
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Indian Polity:

It has been revealed in the well-known text of administration and governance, the
Arthasastra attributed to Kautilya of ancient India that there are four disciplines to study, they
are- anviksiki (logic), trayi (three Vedas, viz. Rgveda, Yajurveda and Samaveda), vartah
(economics) and dandaniti (politics). Thus, among the Indians the antiquity of the science of
polity can be traced back to the antiquated period. In a wider sense of polity, India offers most
influential and authentic theories regarding the politics. Hence, study of politics or dandaniti
have been playing a significant role for many years in early India. Starting from Vedas, Smrti,
Mahakavya and so on, the theory of polity has been stated by prominent early scholars. Under
the theory polity, there is included numerous subjects, such as king's protection, king maker
etc. However, it has to proclaimed that over the time, everything is transforming and it would
be keep transforming. Because, in ancient period of India, king was the only leader with his
assistants. They had taken help and advises from public. But today, India is regarded entirely a
democratic, sovereign and republic country. The constitution gave the power to citizens of
India to choose their own polity. In 1947, India was divided and became an independent and
free nation. But, before that British had administrated India. And before British supervision,
there was the system of kingship. Thus, it has been distinctly seen that time to time the system
of polity is also been changing. A passage about transformation is nicely stated, "winds of
change were definitely in the air. The forces of nature were conniving to provide the people of
the land, the panacea forthe ills of all time. The one. Everyone was talking about the one. Who
could it be? Was it a man? Or was it a woman? The ancient scriptures said the one would come.
The great masters said the one would come. The faintest sketches on the cave walls said the one
would come. Folklore was replete with stories of the one. The elders had said, at the turn of
time, when darkness turns two shades darker, the winds of change would begin to blow. It is at
that darkest hour that the one will arrive to lift the veil of darkness and light the fire of
transformation."?

Hence, if there is discussed all the changing phases of India step by step, then it would be
more extensive and lengthier. Therefore, in this paper, it is emphasized to highlight on the
discussion of the polity of ancient India in brief.

Objectives:

The chief objectives of this paper are to explain the systems, structures and administration
of polity of early Indian kingdom and the aptitudes of kingship.

Election of King:

Though it is said that in ancient time the kings had ancestrally been selected and they
governed their kingdom with the help of ministers and protected the people of the empire. But,
in the initial stage of Vedic period, it may be said that there was also a democratic society.
Because, in that period also the king is elected by the people (visa) and it is precisely and
identically mentioned in the Rgveda and Atharvaveda that the king is being appointed as the
suzerain of the nation. He is the owner who is everlasting and steady. The public (visa) wants
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him and through the king, the dignity of the nation should be amplified, it should never be
emaciated.’ Again in Atharvaveda, it is cited that the king was being seated on the highest
throne of his country and servants (public or visa) wanted from him to provide them deserving
wealth and they were keeping under his rule for the sake kingdom work.* In the context of the
nature of king it is expressedby the public of kingdom that as like the whole universe is constant
in between heaven and the earth, the same way king is also firmed as mountain.’ So, here it has
been seen that in the Vedic era, king is being compared to the mountain. Being determined and
pacific like foothill king had uphold the kingdom. As like Indra is in the heaven, equally in the
earth king administrates and leads the nation.® The public requested to the king to defeat all the
violent opponents and keep sheltering them.”

Parliamentary Institutions:

Parliamentary institution is an organization where more than one assembly is associated.
The system of parliamentary institution is found in the Vedic period also which is regarded as
sabha and samiti. The English synonym for sabha and samiti is society and committee
respectively. The members of sabha and samiti had given the splendorous advice to the king. It
is believed in the Vedic period that, only the committee could give the discretion and polite
remarks or decision. All the adherents of committee had to cooperate with the public of the
kingdom. Therefore, they are considered as state governmental expert. As like king nurtures
his son, the same way sabha and samiti protects the king.® In the marriage hymn of Rgveda, the
term vidatha, which refers to govern or discipline is used. Thus, it is mentioned that as like the
king, a woman is also become a queen in her husband's home. At that place, being an owner
and uttering pleasurable wordsshe can govern the family and bring everybody under her control.’
Thus, when the three sides, i.e. the king's view, the advisor's opinion and the minister's suggestion
harmonize on one decision, the deliberations will surely be crowned with success in any state
endeavor.'

Kingmaker Council:

In the Vedic society, it can be certainly said that there was a systematic administration.
The king was regarded as the Supreme lord of the country. He was selected by thoughtful
makers, who are recognized as rgjakrtah. In the Atharvaveda, the group of kingmakers is alluded.
In thatgroup consisted seven persons, they are- the fishermen (dhivanah), the chariot makers
(rathakarah), the black smiths (karmara), the intelligentsia (manisinah), the kings of other
countries/royal families (r@anah), charioteers (sita) and the village headmen (gramanyah)''.
Thus, it has been appeared that the kingmakers were the legislatures of common people, who
were selected as the members of committee (samiti) also.Although, they had proficiency to
make their king, but most importantly the king also must have some qualities to govern his
entire country.

Qualities of King:

The supreme head of the kingdom have possessed some qualities to elevate the country.
It is said in the Arthasastra that taking care, proper service, hearing, acceptance, holding,
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contemplation, logic, semantics and so on are the basic essential qualities of king.!? Regarding
the key duties of king, there are two supreme duties mentioned by Sukracarya, they are-
upbringing the people of kingdom and destruction of evil.!* Thus, to fulfill his duty virtuously
king must have power and that sources of power is of three kinds, i.¢., 1) the power of knowledge,
which are received through the advices of council minister and wisemen, 2) power of army and
treasury and 3) enthusiasm.'* On the other hand, king kept protecting his state, he had the full
power to give punishment to the criminal of the state also. But, if a king punishes culprits
cruelly, then he is targeted by hatred people of the country. Hence, the king must punish the
culprit as well as judiciously and appropriately.'

Qualities of Kingdom:

The renowned work of governmental theory Arthasastra, enumerated seven essential
organs of kingdom also. They are- the owner (svami), the minister (amatya), the public
(janapada), the fortified capital (durga), the treasury (kosa), the military (danda) and friends
(mitra).'* Of these if one is found missing, then that country cannot be designated as proper
kingdom. Therefore, a kingdom must have these seven elements. Regarding the state's secrecy,
each kingdom has some confidentiality. So, this is the duty of wisemen, ministers to keep the
secrets closely guarded and protection of the state's secrets ensures its continuous prosperity.
Canakyasintra introduced four essential inaccessible gains for a state, they are- 1) to get what it
doesn't have; 2) to ensure its security after it is gained; 3) to ensure growth in that asset thus
gained and 4) to swap that gain with something more advantageous to the state.!”

Conclusion:

Thus, it has been seen that ancient Indian polity holds a systematic and disciplined society.
From the election of king to his administration policy everything was being organized. Public
and the king had a conjoining relation, for which they can communicate and expresstheir
problems to king. And being a thoughtful king also weighs the pros and cons with his ministers
and members of the committee before announcing the final result. And for the crimeand
wrongdoing king gave the appropriate punishment also. Hence, it can be concluded that without
polity a society, a state or a country cannot be structured. Therefore, in ancient era also reputation
of polity took anauthoritative and important position.
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Economic Condition at the Age of Arthasastra
: An Overview

Dr. Kalpita Bujarbaruah

The Arthasastra reflects the general economic condition of the people of the then Indian
Society. Ancient Indian economy was mainly pastoral and agricultural. In the age of the
Arthasastra too, the main occupations of the people of the then society appears to have been
agriculture, cattle - rearing and trade. These three being conveyed by the single term vartain
the Arthasastra'. Kautilya describes varta as janapada-milavarta which means rooted in
Jjanapada or countryside. Agricultural operations were under Sitadhyaksa. When state owned
lands could not be cultivated directly, these were placed in charge of share - croppers, their
share having been half the produce or one-fourth or one-fifth®. The best type of land is described
as adevamatrka*. It means the land, which is not dependent on rainfall. It is found that for other
kinds of land irrigation by means of sefu was provided. Setus were of two kinds viz., Sahodaka
and aharyodaka®. Sahodaka means tanks, wells etc. having a constant supply of water.
Arthasastra denotes embankments or- dams for preserving water. Sahodaka is stated to be
preferable®. It is mentioned in the Arthasastra that in normal times, the farmers were at liberty
to determine the kind of crops and extend of lands in which it should be grown. But in emergency,
such a decision might be taken by the State and the seeds supplied by the State itself’. In those
days, agricultural labourers received salaries also. The labourers who worked in vegetable
gardens, orchards, flower-gardens and also those who worked as keepers of cattle used to get
a wage of one pana and a quarter per month besides food for themselves and their families®.

The Arthasastra mentions rotation of crops also®. The terms Graismika, Varsika, Haimana
and Vasantika means the crops raised in summer, rains, autumn and spring respectively.
According to Kautilya the king should supply seed, cattle and money to the farmers as loan as
a measure of encouragement. But the cultivators should return the same by easy instatments'°.

In the Arthasastra two methods of tending cattle are observed. Under the vetanopagrahika
system, one hundred milch-cows, placed in charge of a group of cowherds and their helpers.
Each one of them was paid wage in cash. In such a condition, the whole of the produce of the
herd was to be made over to the state!!. The other system is described as karapratikara. Under
this system, one hundred cows of all age - groups, containing twenty milch-cows, were given
to a cowherd who paid to the State a fixed quantity of ghee every year'?. It is mentioned in the
Arthasastra that there was a Superintendent of pastures and his duty was to ensure the protection
of the cattle grazing in pastures'®. Their officers used to keep the records of not only the cattle
belonging to the State but also of those owned by private individuals, the latter through village
and district officers under the collector.'
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In the days of the Arthasastra, various arts and crafts practised by the people of the then
society. These were known as silpa or kusilava and karu®. The craftsmen appear to have been
of two kinds, viz. Karusasitrs and Svavittakarus. The Karusasitrs mean the master artisans
under whom salaried workers worked and who enjoyed the profits. The Svavittakarus were the
artisans who worked with their own capital. The latter class appears to have been under a
guild, which controlled them's.

The Arthasastra provides lots of information of trade and industry of the then society.
Besides private enterprises, the state trading are also mentioned. Exports and imports were
regular features of industry!’. Traders used to travel in caravans to foreign lands. The term
Samyana appears to denote sea-voyage. Kautilya also mentioned the water-ways for trade.
According to him it was more open to danger than land-routes'®. Textile industry appears to
have been very important. At that time, there were separate factories for weaving different
kinds of cloth like cotton, linen, silk etc.'. In those factories, equipments for the army, e.g.
ropes and straps were also manufactured. In the brisk industry, chariots of various kinds and
carriages for use by the army or on ceremonial occasions were manufactured®.

Of the metals, gold, silver?!, copper, lead, tin, iron, vaikmtaka (a kind of gem) are
mentioned in the Arthasastra®’. Diamonds, rubies and salt were also obtained from mines?.
These things were shaped into various articles in factories or karmantas®.

It is noted in the Arthasastra that the people in those days also were taxed and enjoyed
exemptions and protection. One-sixth of the agricultural produce, known as bhaga, was usually
the king's due as levies called kara and bali included under the State®, or tax realised from
countryside. Generally kara and bali are synonymous. But sometimes kara means tax on income,
payable in cash. Bali, usually denoting any state due, sometimes stands for a sort of occasional
levy.

It is also found that the merchants had to pay a road cess for foreign goods for safety on
routes?. It was called vartani. Duty or silka was to be imposed on exports and imports and
excise duties were to be charged on indigenous products?’. In those days, concessions were
provided to ship-owners and caravans with a view to encourage import of foreign goods.

Some duty - free articles were also mentioned in the Arthasastra. They are as follows:-
goods for marriage, sacrifice or other holy rite*, imported arms, jewels, corns and cattle?,
imported goods beneficial for the State and seeds of rare species.* etc.

In Kautilya's age, people earned their livelihood by selling meat. Sale of meat was
regulated by the officer known as Sunadhyaksa. At that time also, killing of some birds like
hamsa, kraunca and cakora and some animals was banned?'.

The slaughter of animals belonging to sanctuaries was particularly prohibited®?. The
Stmadhyaksa was to keep watch over the quality of meat sold and to punish the offender?.
People also owned and ran restaurants at that time. Public eating houses serving vegetarian and
non-vegetarian foods or dishes are mentioned by the author®*. From the Arthasastra, the
following vendors of food may be noted :- ap ipika (seller of bread), audanika (seller of cooked
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rice), pakvamamsika (seller of cooked meat and other non-vegetarian dishes). There were state
bars which also provided lodging for stranger3.

The followers of other callings, mentioned in the Arthasastra®® are astrologers, sooth-
sayers, and fortune-tellers. Some people earned their living by interpreting omens, signs of
birds, dreams and marks or movements of the body. Some people also earned their
livelihood by playing boats, catching fish, collection of conch-shells, pearls etc.?’.

In the Arthasastra, Kautilya divides forest products into certain groups®. Among flora,
there are the following groups - Saradaru, i.e. strong timber, venu, i.e. bamboo class, vallr; i.e.
creeper class, valka, i.e. fibrous plants, rajju-bandha, i.e. those yielding rope-making stuff,
ausadha, i.e. medicine etc. It was the duty of the Kupyadhyaksa, i.e. the Superintendent of
forest-produce to collect various forest products and also to prevent damage of forests by
people. Thus, it is found that reserved forests were under direct State-control.. The storing of
forest produce in the capital is also mentioned in the Arthasastra®. It may be inferred that the
state perhaps manufactured defence materials with certain things obtained from the forest. The
officer-in-charge of the arsenal should have the knowledge about the materials derived from
the forests and their qualities*.

From the aforestatcd discussion, it may be inferred that at the age of the Arthasastra the
community was a developed and advanced one. Be it in the system of obtaining loans, prevalence
of foreign trade, paying of taxes, preservation of forests, banned on the killing of certain animals
and birds etc., there is not much difference between the society of the days of the Arthasastra
and our present social structure.
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IWIEEFA 2 Ao Alfeere Qe Jfoaagd Aos
Mudrarakshasa: an off-beat Drama in
Sanskrit Literature

Dr. Nandita Sarmah

Abstract

Dramatist Visakhadatta has a specific position in Sanskrit literature due to his unique
style of writing. He wrote three books viz. Devichandraguptam, Abhisarikavanchitakam and
Mudrarakshasam. But, he is mostly famous for his drama Mudrarakshasam, which means the
signet ring of Rakshasa. There are seven acts in this drama and it gives the description of
Nanda dynasty, his minister Rakshasa, who was a brahmana with expert in skill of diplomacy.
This drama also narrates the political intrigues of Chanakya, the minister of Chandragupta.
The animated expressions and impressive explanations generally found in Visakhadatta's
writings, along with his great knowledge of the Natyasastra, Jyotisastra, Arthasastras etc. is
also observed in the Mudrarakshasam.

However, this drama is unique in many aspects regarding the majority of Sanskrit plays
1.e., it is a purely political drama with diverse characters, the absence of any of the recognized
dramatic sentiments, absence of female characters, the complete absence of emotions such as
love and humor etc. In this paper, a humble attempt is made to bring out the discrepancy of this
drama from other Sanskrit plays.

Keywords: Mudrarakshasam, Visakhadatta, Chanakya, Rakshasa.
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complished, relinquishes rank and power; and Rakshasa, whilst he pursues Chandragupta
with holistility, seeks only to revenge the death of his former sovereign without the

thought of acquiring fortune of dignity for himself."*¢
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GRS (I TG B9 (9ltg — Tt is a historical or political drama, and represents a
curious state of public morals, in which fraud and assassination are the simple mean by
which inconvenient obligations are acquitted, and troublesome friends or open enemies
removed. It is not, however, that such acts are not held in themselves as crimes, or that
they are perpetrators, if instigated by vulgar vice or ferocity, are not condemned as
culprits; it is only when the commission of the crime proposes a political end that it is
represented as venial, and is compatible with the possession of great virtues, and even
with an amiable character."**
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Modern Vedic Commentator T. V. Kapali
Shastri and his Style of Explanation
of the Mantras : An Observation

T° WA TTE

Abstract

T. V. Kapali Shastri was a renowned vedic commentator of
modern times. He has offered his immense contributions by assimilating
the modern thoughts with the culture and civilization of the ancient period.
Being born on 3rd September, 1886 in Mailapur of Chennai he became the
disciple of Ganapati Muni and Sri Aurobinda in the later period. His
insightful writings written in different languages have been published in 12
books. Shastri has explained the Vedas by keeping the Rgveda as the basis
of all. According to him ,there are two types of meanings of the vedic
words.One is internal ,the other being external which has hardly got
recognition by him. Shastri gave utmost effort to provide the internal
meanings of the vedic mantras. In the present paper an attempt would be
made to highlight the ways and style of Kapali Shastri's explanation of the
vedic mantras.

BIL.A1. ollet] = Sgfe Foi9 G TS (@OIFHR | 2SI SINed FHorol-egfod
TCs Sy e Reaai e siere 7@ TR Bioke SiRAcs “GImE S
SRV S9RGIZ 02 T510Z | (99T @ A 91eioIfS e i< ofa<re] s7izre drerfiva foiarg 2z
IR AP @1 [Nols TGRS TN A1 SaRbiRcR | TG, ified, (o] =i
S OIS 5 (O TP (FIAICER SR 2 8FS Rl B 25 T Tleredl txez|

IIIIIIIIIIIIIIIIIIIIIIII|87IIIIIIIIIIIIIIIIIIIIIIIII
—




QD T AN )
(SRJAN)

GLIL. 6T = & Sl beis © (AT (2fed | Srrg (5RIZS el | (i
FIETCS g 21 <god il aizd FR AFCE 52 29 T oo 53 09 I St
fafeet | 21T Toifdie 1 FeTce A, OF, FFE SNl K 82[S (SrUre Sie Sigse
e | S SIS SIRUIRIE #ifR9f® B T, ST WG (967 SRW ST T
SIS SR S (TCACE A atetolfs I, awel w2f =< Sired +iat 2ifess el aizel S|
S5 HIS SRR SES (@iawie Mies | ©iF (#Rrel (srdes ATFe Al Fe91 ©icd bl
[ifee |

FoIE] *FIRE 0o 2B FieTo (@S K[ o1 I Rl 1 (2fes | aoice @
SRS FAFISTR! SN I ool 1 (2w | (D€ A0S (@ETEF A6 ITON (@7 AW | TZweT)
Il A | R T A TSIE Iy o1l FIRCZ | TS T, 915wy, Bif2l, 73 =nifx
(RS 3901 FfS Tarz | ARPRE @2 e = aAiFles *few BNl w-ele (7 FiRiRe T9d
e 2ffs (@R Bfoge (2| SR 9 RN 2191 (@LNA F2 78 (2 5/ |
YT, (ST A ST FRT iers [l #liefay 331 713 | @ Seshacay I+ [afbs tz o=
Praigs (o9 sif{e[g] lifes Jfere T3 »[1 T | gFhel, Teifam, e, <@, 2oz @it [Kifer
g S B G 92 32U TG FE (@ (@0o WS I GTIE1E AR i WATS
HIRFIEE Ige G (allol 2979 Sl Btz & S [e" eE Jes s (29 2
Wiz | 9 G ooIY RfTs (2 9103 (0% (ollol GRIZE! (% 23 | FCFORIN AR
Q@i wiifest | iR 4w codtEis el 3 siizfeet | afn s esace! 0 (o fe
F (o Bifile HRFseiE Awfooid e #[te 1 29 | GrLReR SRYIRIE %2 2
BL.. SooileT] =R (v sl i et |

BL.31. FolleT! =G v ST 25 0o @i FReg | ST S e 12
IR L I FRZ— > | TE 7% S & | AZ2FF | T ST 7% @@ S AU o
AT | SR i FeIF Yol 11 TF@e! ARG Yol STy &b | G aizogcae! 4
TSR (ANPTIE OGT (FIT T20R AW | 29rs AFaT ®=el wied 7ial fsfs 4 sies
ufS el 303 | dieias der, =< e 1] 1S 7|l 9 S sf{esifre Koo i
TER & i< Tee! T2g | W7 (20 Taue! A S SRy FFCENE! S A SIS
! | *E TR S0, WE SIeras o w1l w3l sTerdivt T R Aimaecet wifeifest | oSt
R e FR @ 7l e T S Tafes wiece SfEcEE i Sfimes oge
e Hfafea I°

T ST O A1y Wi 2 geS | W G2 AR T GeARes e THAEET | el
ST FRD AT T9}-2TCE ST TS 3 AN (2 AT | (W Sl [0S ST 2N
I (FIRICT ORI GG 40 i SIS SNieifs | Seige, AR FLeT SRS Seeieos

IIIIIIIIIIIIIIIIIIIIIIII|88IIIIIIIIIIIIIIIIIIIIIIIII
—




QD T AN )
(SRJAN)

S (I 4999 [oife 727 Ol Fiaee @ 9290 Cafisie iR Al 2oz fet =i o
AP FE1*

(MR S ST olfet] WG TSI (F0R (#1771 3o Fhol Taleia I | Ay fars
B9l Sidifeas PR RS S S AP TR S @R AT AF @iGalizy 7 el
A I | 930 SIS ST Sl Ao IR | T Seid S| AZJCENFI LGP S
S| 2RO ST ARFEHIT M-3R St Seedq @2/ Med il S4ifEs wifes |
STER #9109 ACFOEIRT F1are [WiTe o1 M@ifere 26 | @EWC, ... i efifl] =
SRR A 05 (SEWE ORI THA W< SR CFge o€ =i F75 Fase efees
<53 Bifa 23 1° oI (15 (2RI (290 ATIeRHIs 5! S0 720 *37 AIF T QT <l
*wrres 9 ARMRS (2 7131 GIRFR, 9ies SESILF 6T (@I 27 | NGRS *31
(ARG (T SYIZOR 7=, &l {7 (2 A |°

& 34 SIS R B1LAT. BoAfeT] =G 1] SoIRGIZCR | AyeraTe Sef Saied
TS | (2 SRS sl Srafis Ao | e 27 Bks) T, A, Tarenis) S e
T SR (ST WA G| Wi (R | TG F3E (10O A€ (2RI GRS (20 TS |*
TS F5F IAZ i< ILADI Fh2e TG g | 49T Te1 LS #i91 <8 4
STIIfRICET ST2Iol I | 4g welie Tfbe e 7% F91 AR (9€F AeF @t 27 1 (2!, SRy,
THIS] i<k FoIS IS Fhol [RARE (08 ST (S |

@@ (1 el «2 R Afeoreed Ners @l @l SifeTe 4 (7l IR |
AT =GR Sl 35T <51 &12el F G2 T SARBRICA G R0 | T2 7T aF
i RO B (@ boT | 21 ToifRe e wiBE bitst 9t e Soicaifarel wiitg | e e
I T2 (AU IZS F A AR T2 T e 2@ T | (T, N (@ T8 AR
191 Jif2Te 247 FRIR | THRTTSIER =B TR TGS 761 11 oiafoe T e
W @RI 2| (9€T IACs, T2 R WRERE [ (12 AFENERIEE ATIMcos, (k) A |
B AT, TG AW OIS AT ACF Fallel 727 Ol FICEN 72 | SR, (eI feT0aE Swiams
SRS (FICAT 3T B w123 |
B, T =Rwel TEdwiS ¢

AP (SO T, T, (SKF6 SN SIBIY ARG Folet! “IF I Sweaiae
e ST IS MToT SR 7 (SrACe WS AeRIfES (2fee (@ ol 27 | YRS o1
@I SRR R (STATS SR Tzl F11 12

GV S FHETS! T/ SRAI FRE A WA RIS TZ05! Twizael fZoieed
CTIRI e —"

SAfTHIes qUfed I Sagfes |
BIAR TAHTAHH |

IIIIIIIIIIIIIIIIIIIIIIII|89IIIIIIIIIIIIIIIIIIIIIIIII
—




QD T AN )
(SRJAN)

€ FCHR S SR AW v SR —

" (fR) " eAfrTe T ($3) ST Wi | shiged 2 (Rifed) e fafed wrifatem,
TA: FIGUH ?, (IT ST oo SoAEEIEATey SRS e i A swfera: 791 [Hee
g ? (BTARY) TATAR FHAE A | I sheiye ? (ITHaee) THONamT T STfaere aiey 1™

wifie, AF S T (O LT (RN (DY &S T | GG (] PR PIeaCe
TR 7 2e, (o€ es (el 7@t SRp i Fiste 4feF (2 9@ O (Ore [e
AL (MRS SN F(E SN TN (S T S SISO 41l F |

FAT! ARG oI Wga o1 SoRpiEE (SrEmed 219 2 F (@I SIRIFIE SRRl
T | A SIS G Wi TwfAre(s fon R (1S (@1 P TN ST 3 AR
Wi (SIS SRR @14 TR 17 FH, FoAeT1 =G s (e aifae Traey F- Toige w1l
oAl PR | 92 IF SYEFT o1 SREAZ F I (WRIE |

T2Lq TR FolleT] AR TEHS I (TR W bel FI9 (T4A120= | “Sifal” v resife
(TS ATV A FE0z— 2B SIS QTS TS 4Ieq A e Je1, 25|
Wi 9ife—«i3 fofd eipiam ief (rall (ol T | TR, I F9 AR @ T 74, 2l i
5ife BiTg ERIE =i 17>

o' R ovE CRge ST (02 @ OGRS WS .. 3 9 (G| qFF W
IHIE R $ ' A S 7fen” — it SR itz | [5g i weiel S g
BI2 21< o Seapel] (A1) - 9B GBI (@R Qe WE 2109 | 7fey #jraifee il A (s
AFRES FOIRCITS WNIfErs (@A (2eg Sapwen | 4o ' $28'q oIl - S 1

‘g "o N SR =R (0, TG N (112 FI-Ca Teie Siafs fWfze wifazz
J@IfEe | O, A SRiars s Terie AfRHiars Sif elldel 0 | s’ v 6o -
"R TP

‘BIARA "7 e B QS FRCz—F (9! (2 SRS T8 A SR
G | TS ST 1 2PCaE ife 1

SFF e 7 TAEEs | 309 Jiesife (ryaiE T WG (Frz— 4eF 19
eI 3 elery o19l (2 I #A% orie (207 — BT e SbiE (g | [ T st
S — SRS FIT IS STI0H] Hels[dl Tacarsl a1 Wd: aEl €e:
yfaeaTuh: ;' -~SreeTe eE WEEe! IO Sl T g | (73 g 4Fe-Zo S
FE | @2 TR weRE 9| RE @@ AR e (967 MoE—'Td oF ANTRe
TATEEeh TR Sl A 0’ @l o ool 27 A 1°

I 279 Jjesife B (e i foime ST« 1% S 22

‘1 e fragT SToh: RRfed:, A9 el haead T hdl BRI o SRl oa:,
A A I STty gve JUEEa, 9 TESTORIHT STeRIeh: qHI STEAmofay

EEEEEEEEEEEEEEEEEEEEEENERN 90 EEEEEEEEEEEEEEEEEEEEEEESR
—




(SRJAN )

- J

SIRCact

wiefie, i Teeq W) Ajraifze i e Tve e we 541 9k SR A4S Tl (79,
R (oI TG SR S F0] (2110 TR (O SEFT SRN2e B, [ TSl Sife=iz
ST SR, (12 TR i S ] |

Toige Aol o[ Follet! «IER g A AR T g SIS (o[l A | (9€]
[T TR A (FHR (Z0R TG TG oFF | OiF & TIOR (Fa© (€7 1 WIS
Yfewlers @l Of (fR=ieet #i1€ | AR SidiE Zpicel o wEie i SR @ o{E
wfEes | SIfea Wi Rz 9T Toife waomsre i @igsiy «mid 1 Feds Rieie
I T CIECE FACT T W11 (712 1o o111 T2 2T & =it |

GBRFTS @B T2 T FR AR @ SR Y o Sl 1) s Sy
5 SIPIF | TR 1712 UG S ANS JEAE AR FE O FAT *FR 1253
e Tafes 7fe aid |
BL.J. Follett =@ arreg

AT SR Fes e gl Siafe 1M Oy ewi S | I 8" Facs!
SNf GG FU @RRCE 216 | G0 @SR R St 3R =il Foare S@oE
Twizse &1 Al —

TCE TYY T W AR |
oA |
(371 3T 1) @i frRedT i T e o 1 eriel FfAl, (2 wrfeE s i
GRI (SRR
G SECHIT MRT Sz @2 (2 2R el aersia F1aeet ois-ere Sl 1 SIfEie
MCR | STg© 4l O *[@2 G2 AP FeT T HIRCR | 2 4o NI AT SRS TS
2 TG FCE | (2 IR SRAEE (9F T | W 9 92 41 G WG g wel
“~9{3Frs sifeifTe (20| @2 TE9 SR (SAAA) | I5E HeAfE, T, T (q99) —
@R I O | W B ISAA S O SRR | OU AW Le-ois-[e, 7 2w T
FeIIT] el AT A eforiivs 23 | 921 3oy (@ ee-oiw wifug Tomme FepeeRIE |
€ AW Swsins 7ial KRB Ferivg FACE AfS7 v 303 | 13 ¢
forgants <& wfaagiar w1 g9 |
e kscilie

P,

T g g4
2ol S@e 5aRey Wi 7{<w'S 2wl 2oite ©u s %S (20% | S [l Tt

llllllllllllllllllllllll|91'llllllllllllllllllllllll
| —




QD T AN )
(SRJAN)

2R Tl Rl SR 0T | GTRCE, SIf ©F | @2 Sleri oz FRCE W5l 4 I oFs
e SR A ST F1 R RO 92 2 e 01 (9" (Fe1) Sl SRRz 100
FE| CTRR, & NFo 2en-2is Sing Fepie Qe 723 | [WEeesie suoim @re siwe
el 29 G (2l qiee 'S dfeamal |

F9{feT] WG ARG TS 2o SN AFIME T (@ ST IR @I
RS @ =T 0o WEd T A2 (997 FIRC AFCENOCE TIGF (KD 2z @ 1 qfne
©us S T 3 ©F 7Rl een-oin =it Tl JEicETe SivlfesEe q2a weife @B wief (@
AR feree 723 | GRRFAS IR @RI | (@ g sz @l & Fraies @iz #iif|
(@ TSl *{(H(J (e AZTSI9(PE 72 IR Tl ©F F919 2l (FI|l (202 |
B . FAR «1FT i Ow oot ¢

BILI1. olleT! SR A5l 2wl F19 ST MR 50T (e el (167 19 TSI
FE[I Ol T | G, FeiRFeis (oF e 9t 9igf O SIFIRecE @09l | St
IR LTSI = AFET #17] SEF Gafeat (71 Coifest 77 | (IR (o€ i simfs
FreifF Fore(s for | <RI fdon oafeos e g ixelt aizel Sikaa @ cogqaal Rfoe
(PEBINI 519 S1ef ©oTo T F TA—

S | WY 8

— G TS 2oV FMCBE IR (2R | 2GR AR Fre© FARTHIEIE (02
A TS W 27 7Kg To19 D003 AT F1 27 | el A T (oAl T 07 @71
IS T AR ST F7 A o (FHI02 7% | I foqors Fiea S« Alg-Smiy,
Fej-SpTe] SN Rapaiie ©g fNefiarr eieelss v ItsIcd Sl i | e shed STl =g
T (2 @ @O @ 7 7o 2 N1 (e o9@ (202 | 92 128 (G e
i<k RIS (F 0TS TS |
21 goibie 2

G2 A WCBIS e 2l i =g ferfice— ‘o i steafa st s @ e
ol ot gfgm ™ go wiefie T 2iife S I B goibt | wielie e S T
47l T AN I 20z golbl | @2 “F Feoife e sl el O TS Ige g
Y1909 27 | NFA a0 11 ol o1 2mif*rs (7 wAta—TSren=ifia afen =0 | 7l widlie eimmisi
i fRCael | G2 Aroth! el S 2lorael SIS o9E 2 | (IR, TO *H2 (FT15F & _e© 915
IR | (VS T SVRIGA FCIR] L AT (SO FOlb 1 2MCH! Seyos] | F-rg-Sa--
A {7 2V AN (AP 9] T 3o TS 7o 2 4ye 27 [

S, ! AR =GWE gl o &7 Reeaet 2o awaisl s iz Gif
@RI g e O e w12 9@ 27 | @EmE, i Sisfd FRee 19 ot wiie s

IIIIIIIIIIIIIIIIIIIIIIII|92IIIIIIIIIIIIIIIIIIIIIIIII
—



(e T AN )
(SRJAN)

#4Ie FR coite 0% cormea [ 3fa eie (2 #1fF B goib | [5e, T =i Ifemc sizn
SGRTRCE §©° =79 @19 T’ o1 121 a0z | FwE (F0z— T SIGHM sToafamend: |
greArEmraUiquae: | e gferdt wfd =1 Teafd, T EarE, O 1 AResE s,  JagesTedtd
fH grofa = effeloreRd T 1 S v 1L SRR Gemes—d oot Jradii
a1 foram FafteggerTreg ufed 1 =ifs 29 gl 3300 3o 21 yittem @ emE ove o
(=TT (CeT9T 02 AT |
e ¢

G SITEIBI 211 NSl G2 Praetet =iifed S @ 5., ST =IF IR gore < 12
I L TP IR S 1Y T 2 | WL | 78 (96 Iy LS @y 2vi 391 12|
ATSTO! +IMa SR o1 emis SRR “FmE T2 Y FRez | eRe o SRz 21
sjefol SIyed SR FRIF | G, (€9 e IR @19 32 | TR, <fiawe e
Wi G egelel i (20e—SEeTe #ivq @Iefq fiaiee Sad g 41 | ([, O A T S
CFTS *FIMCE IR | AT F9 217 @ Sl awivs (Fqe G131, FoAT =G0 S-mp
o gl

TS b 8

S| Ae[SIRTER, 5Pl vo
3 o &g, 5. sa-sv
ol e gow s |

81 A ST, 5ol St

¢! e e
vl ASSIRTSf, 5T 0
Al oS e
bl e S/5/S

S1 T AEL W6l /5 /3
So | AR, PSR 5/5/5

SO | VI, WS 5/5/5

S| AT 5/5/5

S0 | WSS, 51 93
8 | e e

IIIIIIIIIIIIIIIIIIIIIIII|93IIIIIIIIIIIIIIIIIIIIIIIII
—



(SRJAN)

(ORJAN
Se | W 9 T ST I FHUEA FHRaatd | THREaMTR: | doferefi, ool
S/s/s
Su | Y4TSR S/5/5
9 | 7 e

St | M S/ 5 /%

So | AW ¢/vy/e

R0 | AN ¢/3/8

35| A9 3/ 5/

23 | ¥, WINLAT 2, FHrog o AR IR 7 gfi, oot avs
RO | AW 5/3/©

28 | g8 3t sy wiea | Feeg, 4. 3/s
RE | WO 5/1/©

2 | A TS

29| FH©R, 4F 5/%/4

b | AR Oy, A S/%/4

> | MHT ©IFJ, 45 5/%/4

A1 ¢
S1 DL Pl *IFI AoferRre N, AeREw S (2w, AfSS], Sove
3| AR, ERREEES O G SIFRMRS, B © e =3 7l ST, (61l

FEI GG, AR, 2059
o FIT wAAWE Qe[ [ew FE el g, W, 205
81 T, & Tl #lia< 7l Tiifirs, (5141 sicge fef<er, @iz, IioRTl, 2050
€| FYel, SR, 991, ¢ BLTL ot =), gy PoifRGe w1t 3 fag ol auy, derfim

FART! W) FHROTE o7 @ ST |

vl TR, B g DL et I, w froie o Bl et el ff<er, i NeeEe
ARG 23t FREE, sovv

Al S, Tl 2 2 AT (F ST 81 Teihl Wl iR, SRR o cawif e,
TegRiAl, 2053 |

IIIIIIIIIIIIIIIIIIIIIIII|94IIIIIIIIIIIIIIIIIIIIIIIII
—




©Gmas 2l Aele @it framel
Kathagita of Bhattadev : An Analysis

T GRS Siae!

Abstract

Bhattadev was the father of Assamese prose literature. According to
the instruction of his Guru, Sri Damodar Dev, he transtated Sanskrit philosophical
texts Srimadbhagavadgita and Bhakti- Ratnavali to Assamese. The purpose was
to simplify the texts for ‘Women’ and ‘Shudras’ who did not have access to
education at that time. Bhattadev’s Srimadbhagavadgita is more of a gist or
summary than an actual translations. Considering the fact that he was a sanskrit
scholar, he used a lot of Sanskrit words, also a lot of Kamrupi words and old
Assamese words in his writings. From his writing one can infer that he firmly
preached that ‘Karma is Dharma’. Bhattadeva has earned special place not only
in Assamese prose literature but in Indian literature as well.

Key words: Bhattadev, Prose liturature, translation, Sanskrit words, Katha-Gita.

BRI ¢

) (2R < SRV T | 9 [ETC0L (207 VR SN S AWl F! | SO
T I FIRET R I FRATOHT] I (20 LGB el | HFS ARG S oIl
e Sl TR A Sf= ST AR iifest Mo edie =i swikeTe & AifEes |
TR S-S, S-S ovre 311 2 AMe Ao JIGTe oWy 619 &l oMo
forgs Cafee | SPTTRI AAlfzer elibies fav fie-oietz (ol tsifeet | ST Afeers =i
ol vy 24 e | SRR e @t ffirst =% acst (2fee | s ifRes 3oz
BIRICET 51708 (il AR (X RS 02 YR G ARy A & ARy Al Gk Alfgey eibfere
ifRe | (ETFTT, AIYe, - (TS, 26, TIFS b+ Sifr (11 Alfzera ez wiifest | 3719
forge vafioms ST forfe Mifeers g fvel eifswlere T2fest | o frims e iaS! Lo
NZOre oWMETICS 72l (2f%eT | e FWeT I AT T 2G> ZoiT (2R o=y |
*F]1 Yoo AR *FIAE AP W) IR FE(eA IMe Sl SR JE<e! S T

IIIIIIIIIIIIIIIIIIIIIIII|95IIIIIIIIIIIIIIIIIIIIIIIII
—



QD T AN )
(SRJAN)

SEPIYS A O IR | PRI *IFIRE I S 2 SR IR 5 (61 3 IR |
SRR 91y AR Gl Jfe1 30 9170 S SHRE A1 &' R | (ST 75fef
IS N1 FRAG (TFINIL ©I9T SHII | (FFITI I/ QFiel A 214 “Sl9 e SHInT’
Tlifa o1ie Safes | Sloes Rea Ferife 251 IEE (ordce @2 Teiify &ife FRfe | oiwe
M FAY Tolife e s |
CHTRA (A9 TN SJCATEN Bk WP 1 SR Wifee] | ©FHER 9 T 19 b=
frrieigR Mot Tl T | S @ @b HeTe ST 9911 ST (OINETO SFRE & 1€ (Pl
(AR 7 | g I oIS Ifene PRI 31 | OB foied 1s, TR 912 Wi &
beice g STotem (w4l A |
©HME (S90S AHITS ACIVETE BT 379 #iifs Nifest S SpfE bifteice
TlIS! (AR 4N 2B FRRET | (FANTS A SHpifes Sies 2l (bifnest f[fat
“Affeel | EIZITRS SEME oigq Sie] SRR ItIMETRE €bse *5e a1'0e AGAITIHICe
Colfe | MICAIMEOCR BB &9 AIZ A3 Sl e1le e S (g SGmas #i5aiTse
A SRS “Af5aTe feeT | SF 2GS isis 110 S Femiem (2 e | (romme
FF YRR B2 GRS I9515Ca W, SEWMRT (A Ol Nl S Y2 7
sifafes S SHrRe eIl YJTREPE fife Ffag Tollfy ewiq sffes | ©gm
VICIMRCRE 191 (AIRIE 711 (€7 &R 9IS T 2 | MM (M- SHR 3 (-
“TNE G ST A Ses] 44 |
FYRCH GG TS 1 | |
(K NRI7JR0E FREN PR |
Free, ©foal, =9, 7e19], 727 | |
O S 5N SR @S |
FI" KT I @ T8 |17
‘G- FRCEAE I @ TS~ G2 FAR B (5 SHE AL ©lRs ©F foime
aTrel o< OIS foige Sfe-Tgike omre SRm Fafee | wigfie (12osre NiRemee i e
Tifes | Tiers 5 [oien Sifee | @-ammel, e, (@) o @ «2 5y fogs x»
wiifed fog TR @i | g, wiax o @) @2 fofTie Guz orl el $Riee |
PRI &< ACITEMCE SERE AR #1900 WRCHTR SR, *wReEs Ace (e
I, (ST BISS U FFO A SPRIINCE S FR0T (i |
o e
IO #lofe sfew @hw EIFRImE g @-FU-oes SReis F2-
MrelT ol @R (@Fie W% 796 | Fe-eles 5w #j5f Sebire w9 qzR @R

IIIIIIIIIIIIIIIIIIIIIIII|96IIIIIIIIIIIIIIIIIIIIIIIII
—J




(SRJAN)
(AR TR FA-TTOTS B 712 | F-Sl91es 6o F2I-9TrelE 6.1 (R eltgat oI 15T ™
Afes (@™ IFNTE @02 @ “Sprngl oy Afzer 7 F1s Sema 17 M,
VICIVRACE TE1™ | T 951 FI0et F0et 501 | 75 a1 Ifbel Tt e Tg51erss At I #1s! |
(18 CFqe O (T Bl TFCZ| (1 IFCH! HeTISfee] @k MICIVROAE | R @< el
Ffae EiENceg FRyE 1 90z | EIRIE 59 TREd o b IR e | sgme
&% U T AT Al o1 1R v @font meaiziee, Cieams &% nitiv_ee
=R SRS Sifee | 6% TieIveonea ©Gmad ferifd #ii2 o< wiiam aihe Sffes | (18 9t
STRICS MICIVACRA SfOGTIF AT RICIMERCE 29 V012 1% Swpiey Aiwicst onfafes | Riczg
VG- 51 (11 eNifs | 6 (o Qi Cet RIMRend (RIRIPS (HIRl wifRe | (3561 © G
FL-SI9I AR S (2f2eT | SFHRR o+ SRRV 102 TS (2feed | 20 ik,
©iF foze el o< oiF fze Sfe-gie swre e ik | e #a SPrTRIcE
ST FCRICS (27T (I SfSHIT SFM (oAl it | 5910 R TGRS nifsogerd
wiifeet | (372 TS SR 5 32RR A @I oifes yfes (ot Tifest | el S
A R0 2RSCH! =i 14 S JeREAaNI (2o | Rz w0 “Frm FHCENCS T @
TS GBS T (2 | i ol TTeid e nifiae SgTers e Tl Nzt
i *w Sl FRT TR JeKE 0 A Aege =9 ©ife ©ife wronts Yl e
JERETRI (2f251 | AT ©GCATE Toell SRIAMETRP 02 DTN (22eT | F-Slae, F2U-
Ol Bk FY-TGIETI W o eAfim o< #1fHq Sgaii AFS *iIg ST omis] Helfas
B SHUMC SR I T ({71 2w S #1091 #1091 ©Golg AT 372 A< SPRil
QLA SRPRES ETey

TR SIS 9] Sl 212 TFF FASIANE @51 Aty wiefie T ol 9wre 72
TR0 | FHOFG TZPTTS QAT (FI S 2187 TS 752 @S (2%e (S| 7T
A S (7 AT AT 2ol (FI S0z 3 FIR R g F1 sl o1 v fRwifafee |
G 72T AR Wi FiFe | G [FAIS 77 Fromg S, @ @EpReE it -
YOAITT G*i5jq TIlie (997 SIZ-FHDTFAF (M2 Y& 7 (61 (e | DG eq T 1 4]
FT AR talfee, s @ FiafE S | sisin-gem, v, foremg Sy wnfre Reies e are
Ae ST oG (o5 JFecaz oiF o1 (Fieat | CIeE FiFaes gl JerfiifacEs
T2 el Fe | TelF FAF AFaed JfWeye AT 361 Fiat 27 | s FFaed fer Jead
9 \eteTRl F2UZ 2Tz TrelT P | F-B-5SIe FFENE A20S e[ 2/ T[m F918
CERE S]] liRe | SR PTG IEICo2 ifs S SIS I8 |

IR FA-TTOF TTSITe FiFaed eo-9ii 912 (0€ @ [Rxiie fees <l oF
«aft 7 Srei W FiFRes baere e Sieprif FfRcz | Fe-Tel faice egome e,

IIIIIIIIIIIIIIIIIIIIIIII|97IIIIIIIIIIIIIIIIIIIIIIIII
—




QD T AN )
(SRJAN)

&S, MICIWS], ©IES] @3 BiRehl il Al w1l ©isfix cras et Tiees Ravaeg [z
302 | T IR SFWME FA-TeIR NTE e 3¢l Ffare-“amyfsl oIl FiFaes e idt,
1%, AicvEl, OIS 92 bifke Gl vl wfafest, wiifsl e et Gl wce w21 fNafhei
2l Y& @l | =%T) Gl @ia 2ldie S« 010 F0F, SES| TS A4 F0F, 149 of @ Aq
Aol cq, wicmS] ffie @is 37 F0g, Gre@ ([ 5 Aifes o ofe dae FisiR
Mo AR 1A e wegs (v [ecl el o sroc! fafehea™ |

FY-STToITS ©f e 24y 1 eGuea Sam Ffce | Fi4d) b siefires 38 (el
el FF wfie M W FIE TR, RITIA 2ol 12 | ©FRA ST GIpIS 1%
25 AT BIpl | ATElores o SPTRI SIama 22l SR STejas-Ram cial fe
@Il (2 | G2 RAM-IS oqIB2 TG AGTF LGl FFCHFAS (0EF HDIPC Y& A
(P RS (207, [ [ o1 C610R, (FIRE 9560 (i A (202 BN NG S5 (Pl
SR, (I & Ay Jerizcz Tonfv F &0z | 5] AGT JHECS GO FH1 PReerd P,
(SEEI (FEVCE MRS (207, [ 6 =g g, [ 6 avy qerizeg, a2 e S amreica
YOG GIZCz | FU-TTOIR TS = STIRCH! A~ | AGTH TG I AP« (%9 T
AIZS fF T (72 FU YoaigE T R[Rpare wwee R 0= 9Ig@ I FREE eI
(2RT® L (06T Jailel Mfe] | HFHRE T (F2eT (A & FH6 Y20 (A1E Ofiel T
e F69 Iie 91 T | [tz w16 qer =@ | CTRE Famd €5 (202 Ia F91 | SGeq
R0 (@I o $7, (@I qR7 iz 321 el 311 The 923 | garswae e (2 e
T AT F1L (207 8O & | (AN S I 709 el (T (2 Nifest cofen Fipeg
RI-RTET U (3 BIGeT (N2 79 FRECA B3 Fed | FarFae SeR-F69 T 29
o1 72 591 Tfow 72 gfer S (pleet | TR w2 (2 (G, TR, &) i o=z
A | (R IelifRe (o «b! SREICE Jfet (ies | Wieg AReee, Tige (Ffoxie Ram 723 | 93
g SR, SPE, S5 | *S1E R 2o S (fenne [ wm | SieiE i @bt
(T2F 7/ A GBI (TR 9110 FCI | M0 (@A G2 I FOCE il Q2 Tge I 573 SN
(S @B (72F W% 20 S b1 (T20e T | < Y& JMR0E TR A O i (=
T | G2 @ Gfl9l FIRCE TG 5 S FIE GBI A 27 BN 2lisf 273 JfeT F= | S
Ol =1 94 FRCA 2191 7' o1 (TR FUR o A PR3 (F(R (& 4G, ATC-SES, G-
RIS AFCH! I | SR 2R 75 T3S A Yo TS (20 AFOL | G s
SIS SIS T T 0 A Il ie | e &g @ @AEE S, 9
wifre F-5{7 FRCE R 27, BieT 2o Fi-2iiq FR0e1S G122 23, Gignd (e F3e
o (AR T FARIGAES (TRCER 21T | 0| 1 6] 2T RIS (oIl 0 |
HNFE TG T *[ (&1 Gl A, I Ficaiel bl FREte S frez )| Fi

IIIIIIIIIIIIIIIIIIIIIIII|98IIIIIIIIIIIIIIIIIIIIIIIII
—




(SRJAN)
FHRIM =S (@D | (9€ 47T TETS G2 GRACS 721617 9111 2© AT | G 541
o 3 FRATE ST AR Tofone! nfieed | T SAS Sge Higeed o[1 Fgoeres a6,
S5, 9T (A1 Ol Srifeaicst [p1fafes | Aigwes Siges gonis (Fieet (@ Fra 7/5a1 s elE
2z fFones o | @fSRl 27 Sispe 9 (2 Fu [{Ew Sfean ois $@ cofeniz
Foe® (2 o7 | e 1arel CFie T2, el 92 713, F o dife oI o T
wielie Pt gate! Wi 2R 23 O Swie! Stela-oiizdl 923, R @i 9i2ce
(FIRR (T U, (I o2 | G HFws S5 (ot 20 (e | Huaees
T 447 o[l e 9917 Tarr Feew | 3fuw v SR @RI | fFeee 29 @RIE, W
A RN 2T v PR RN | R Bel FRET 5591 e Sl &, S
GACE I O G0, FIE A1 (FlY, (FY 20 FITR-SFET R O 79 23, (ofewiz o5 &3
I I 202 i 1 2 1 35 < 2 e R 519 23 s s #10l jweaa i 299 77 |
A6 IONZ AEE 1] THIE-PIAICE G912 (51 FE (S TG Gre(dl 3 [ 4 &yl
F(E | QUe e 3fam 39 7 wiegs A A, (083 Foge I AR | @2rE
i ft Higwes STeaE Tarwas SKole Fa12(%e | St Afbee i #1ital (@ wAtEseE
391 tarz | g fifen e SRz Wi P JwaE @« @ 60| G FU-TeR
GIRACS FHCN, Il THCw [foq S wifaa 21|
OB W 2

A& @THF (SRR I SRS oS FU-9T0R M (@i (FI ST 7961 Jfe
T S0 | TSRS SHHRE AN I/IF @ Ofe 55 wa-@b 7 Goifee | fFe Fai-
Trere EIRER g wif<Eic 13 (e o W g 79 9% @R P 2oz dA-TeR
ToTICAeT ligE S NYF | SE Lt §ib AR Aiofe O el FREce 7 (2| T
©golf TfRFeR SEME JHECS e[ ORIE T@ IR0z | HaufFol SGma Amit=1R 2L
T | IRCHGO (OS YOI * SN2 Hib FRCR | ([ P18 (378 12, Wl (737w F(9),
SRR (SRR ) 29717 1 6 56 IR o1 1= s1ow 1S Sepiaeton =, (Ae-giafdaa
Sl ity SR>, L wh o767, S FIE v Tz, WF ol ey wifdt | Sgo Nifes
OS2 2@ | (TR (ST 51 A0 AN FFS =7 efeatlel (7 i | [eeraies
A [ *A (A FFO© APIF M OGN T2 FfRC= | AA-0g, gy, freiv,
g, O, Big-5{a, (5719 295 | IMCTEI, R [T, arecs, Aitg S YR I &
AT (7! T | SGCRA %13 53, AF510e], Sl SIS S| SASITT A oig LT
\BIA1 NIfRe | (ST FINH© T (2N AL Ioe1re AL AR FIHoN #1779 elcial
@ AR | @E-HCERT > R, 928 > 90, 774 > 970, @ikl > qeeiRi o | ==
TS TN LT (2l AR | ©FTACA Kool 3120 7o) X 2 0= | @772 (734) |

llllllllllllllllllllllll|99|llllllllllllllllllllllll
—J




QD T AN )
(SRJAN)

CIIME (fOTRI e W4eT 92T T4 B @251 (3R), S (S T | e
AR SR *71 IRIT ST TS (72 T | (FH-918H, BN, w2lifs) eonfr | (FFozat
SR *F IR TS 2 AN SRR | - N | TJS AR SR 12 | I25
eI 79, e, oiel, [ 2opifin erer <R {0z | Gl Amre Alceib! [Kefes 9z,
FSfIB! sjeaa 2T ol A7 | Taielss o =7 Siiore 219 (202 | 758 S o =99 22w
FIA 191 AN ST AGCE IZCS T B | (@A, A, T, TR | 76 oo qzi<re
g @b-Rpfe oral A | SEorRe sy fofitl Fem e T (el AR | TS BHRN
sire T2 e Sifs fam “iftefFe @l o T

Aate g

THMA (KT ST T 51V AR RR &I 712 | 517 RO (e ©EMA (91002 S
CFqrez gF [IE g wfiis S0z | SFme S A Mo SRS, el B Sfe-IgiKe]
ST AT ¥I-(TT T PIReE OIS AT O, (@-Zl, Al Wi o St
TS TS TS (2f%E | @2 (FS SHME e SIS fTeACe SM-AIRe (Fqe
g S FR0Z | SR 9 AROR CFae Feel SIIedeq ears 2 2wl |

AW 8

S ST RN (TS ), ©FaR F2U-TTel, 91-8 |
31 R IR 3=, S SRy, 9@ |

o fffee o 35401, SPTTRI SRS, o5 |

81 QTR (SRR (707, SGRE FU-9TTel, 72 |

TRITS ATAGH 2

S TR QTaEs, OGRS S0, WG I B, 2P-205 ¢ B |

1 e, S S, ST SR, A, o208 B |

o 3941, [iFfRe R ¢ SPITR ATy, Gieffe] q=o A, aFH-5 508 5 |
81 *fi, (2@ PN 2 SRTTRI Alfere 7iRsiis, el sIEES1, 8™ -2050 b |

IIIIIIIIIIIIIIIIIIIIIIII@IIIIIIIIIIIIIIIIIIIIIIII




TGN TN Gl
Concept of Controlling the mind according to
the Srinadbhagavadgita
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Abstract

The Srimadbhagavadgita, often reffered to as Gita, is most widely
read book of theistic science in the world. It is the essence of vedic knowledge
and one of the most important Upanisad in vedic literature. Although, it porttrays
only a coversation between Lord Srikrsna and Arjuna, but in reality, this book is
the foundation of Indian Philosophy. The various questions arising in the doubtful
spinning mind of Arjuna regarding different matters of this universe are beautifully
answered by Lord Srikrsna in the Gita. Though the backdrop of this creation is a
warfront, but still this book depicts a real peace equation. The main purpose of
this book is to entice a dejected Arjuna towards war, who, earlier decided net to
fight because of the presence of all the venerated figures in the enemy side, like
Bhisma, Dronacarya etc. But in order to make it happen, the invigorating speech
that Lord Srikrsna delevered, had stayed as perpetual solution to the various
questions of human mind. The Divine Being expresses his perpetual maxims as a
solution to the various doubts and suspicious appearing in the mind of Arjuna. In
the Gita Lord Krsna describes in detail about the importance of controlling the
mind. The mind is restless, unsteady and uncooperative. It is undoubtedly very
difficult to curb the restless mind, but it is possible by suitable practice and by
detachment. Lord Krsna tells Arjuna that by controlling the mind he can attain
complete perfection in life. He makes it clear that without mind control, no one
can attain peace and bliss in life.
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Guidelines for Contributors

1. The Srijan is a multi lingual (Sanskrit, Assamese, English) Peer-
Reviewed Biennial Research Journal of the Department of Sanskrit
will accommodate original research papers having research values
related to Sanskrit studies.

2. Separate sheets of A-4 size are to be used in preparation of the
manuscript.

3. English text much be in Times New Roman (12 pt.) font. .
4. Sanskrit and Assamese text in must be in Ramdhenu font (14 pt.)

5. Reference should be given at the end of the text and will be furnished
in the following order-Author's Name, Name of the Book, Volume,
Page No.

6. Bibliography should be in the following order:

a. Original work - Manusmrti, ed. by Ganganath Jha, Parimal
Publication, Delhi, 2012

b. Modem work - Altekar, A.S., State and Government in Ancient
India, Motilal Banarsidass publications Pvt. Ltd., Delhi, 2005;.
Diacritical marks must be given in the hard copy of the original

paper.
7. Digital text may be sent through mail to -

sanskritbbc@gmail.com
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